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I.  Introduction

The mausoleum of Imām Rez‥ā (Āstān-e 
Qods-e Raz‥avī), the eighth Twelver Shiite Imām, 
Rez‥ā (‘Alī al-Mūsā al-Rid

4

ā, d. 818), is located in the 
city of Mashhad, which is the capital of Khorāsān-e 
Raz‥avī Province in the northeast region of the Islamic 
Republic of Iran. It is the only Imamate mausoleum 
existing in the country that embraces the Twelver 
Shiite as the state religion. This mausoleum has 
been especially important for the dynasties ruling 
the Iranian region since the 16th century, when the 
Shiite school of Islam started to prevail in this area. 
It has been endowed with many vaqf properties by 
members of various social strata, from the ruling elites 
to lay believers, and has been developed into a very 
large religious complex that today includes charitable 
and educational institutions, various factories, and 
commercial infrastructures. It is also a destination 
for pilgrimages to an Imamate mausoleum, which is 
one of the most important rituals for Shiite Muslims. 
According to an official statistic, 21,547,233 tourists 
visited the city of Mashhad in 1392kh./2013-14. 
[Shahrdārī-ye Mashhad, Mo’āvenat-e Barnāmerīzī 
va Towse’e, Modīriyat-e Āmār, Fanāvarī va Tah

4

līl-e 
Ett

4 4

elā’āt. 1394-03-05kh.] Almost all of them seemed 
to come and pray at this mausoleum.

Af ter  the 1979  I s lamic Revolut ion, this 
mausoleum and its religious complex are said to be still 
financed mainly from revenues obtained by managing 
vaqf properties. Additionally, in recent years it has 
been promoted vigorously corporate acquisitions 

and the activities of religio-cultural education and 
propaganda geared toward visitors and Iranian 
nationals. Such a recent diversification of its activities 
in these spheres enhances the significance of this 
mausoleum to an unprecedented level in Iran. 

Research on this mausoleum addressing the 
period after the Islamic Revolution, however, defined 
it as a so-called “Bonyād”1 and tended to focus only on 
its economic activities without viewing it as a sacred 
Shiite site. More significantly, this previous research 
provided only a general overview of the mausoleum.2 
Furthermore, previous studies have not attempted to 
grasp the wide range of activities conducted at this 
mausoleum, or to consider its significance under the 
Islamic Republic of Iran.

This paper aims to examine the current state 
of the Imām Rez‥ā mausoleum, which exists as the 
only Twelver Shiite Imamate mausoleum in Iran, 
primarily by examining official press releases and 
publications related to this site and focusing on the 
following points: (1) the current executive team and 
administrative organization of this mausoleum; (2) 
its economic activities; (3) the components of this 
mausoleum that make it a sacred place; and (4) the 
recent development and expansion of economic, 
philanthropic, and religio-cultural propaganda 
activities, which are based on the pre-modern religious 
complex formed by vaqf endowments.3 Based on 
this examination, I aim to consider the meaning 
of the existence and activities of this sacred Shiite 
mausoleum in present-day Iran under the Republican 
regime. 
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II.  The administrative structure and 
organization of the mausoleum of Imām 
Rezā̤

F i r s t , I  w i l l  b e g i n  by  c o n s i d e r i n g  t h e 
organizational structure of the mausoleum of 
Imām Rez‥ā, focusing on the main custodian post 
which manages the mausoleum and the makeup 
of its administrative organization. Usually, sacred 
places related to Islam in Iran are controlled by the 
Organization of Vaqf and Charitable Deeds (Sāzmān-e 
Owqāf va Omūr-e Kheyrīye), which submits to the 
Ministry of Culture and Islamic Guidance (Vezārat-e 
Farhang va Ershād-e Eslāmī). According to the civil 
code regarding vaqf, however, the mausoleum of 
Imām Rez‥ā and the important emāmzādes such as 
the Ma‘s

4

ūme mausoleum in Qom, the ‘Abd al-Az
4

īm 
mausoleum in Rey in southern Tehrān, and the Shāh-
Cherāgh mausoleum in Shīrāz, where the entombed 
include the sister of Imām Rez‥ā or eminent Seyyeds, 
are outside the jurisdiction of the Organization of Vaqf 
and Charitable Deeds.4 These four mausoleums have 
long been extremely famous as sacred places as well 
as popular destinations for Shiite pilgrimages at the 
national and international levels. [Kamioka 1987: 257-
261]

The main vaqf custodian (towliyat-e ‘oz
4

mā) 
is at the top of the highest decision-making body 
in the mausoleum of Imām Rez‥ā. Generally, to 
control endowed properties or objects as well as 
their beneficiaries and recipients, a vaqf custodian 
known as Motavallī is designated in accordance with 
the stipulations set forth in vaqf legal documents. 
However, since the mausoleum of Imām Rez‥ā has 
historically been endowed with enormous vaqf 
properties by many donors known as vāqef, the post of 
its main vaqf custodian seems to have been established 
before the 15th century, and the ruling authorities 
have appointed people to this position since the 16th 
century. Under Iran’s current Republican regime, the 
Supreme Leader (Rah

4

bar-e Mo‘azz
4 4

am-e Enqelāb-e 
Eslāmī) has the right to appoint this post.5 Therefore, 

this mausoleum is directly supervised by the Supreme 
Leader, in essence, and can be managed without any 
interference from the government.6 

Soon after the Islamic Revolution, Vā’ez T
4

abasī 
held the position of the main vaqf custodian until 
the end of 1395kh./March 2016. He played a leading 
role in the dissident activities in Mashhad before the 
Islamic Revolution, working with major activists like 
‘Alī Khāmene’ī, the current Supreme Leader. After the 
success of the Islamic Revolution, he was appointed 
to this post and was also named the deputy of the 
Supreme Leader in Khorāsān Province (Namāyande-
ye vālī-ye faqīh-e ostān-e Khorāsān) by Rūh Allāh 
Khomeynī. Additionally, he is said to have been 
connected with the Khāmene’ī’s family by marriage. 
[Buchta 2000:76] After he passed away in the end of 
1395kh./March 2016, Ebrāhīm Ra’īsī was appointed 
as the main vaqf custodian. Born in 1339kh./1960 in 
Mashhad, he also had an active career in the dissent 
activities in Mashhad before the Islamic Revolution. 
He studied under Khāmene’ī after the Revolution 
and worked throughout it as a prosecutor at the 
judicial branch. He became widely known in Iran 
for his candidacy in the 2017 presidential election 
as a representative of the conservative group.7 It 
follows from these facts that both T

4

abasī and Ra’īsī 
were appointed to this post due to their intimate 
relationship with the Supreme Leaders, Khomeynī and 
Khāmene’ī.

In this mausoleum, the highest decision-
making body is the administration board (hey’at-e 
ammnā). Administration board members serve in 
office for three years and can only take this position 
if they are loyal to the Republican regime and the 
guardianship of the jurist (Velāyat-e faqīh). The current 
administration board members are underpublicized 
in the mausoleum’s official media. However, in the 
past, ‘Alī Akbar Velāyatī, an ex-foreign minister under 
the Khāmane’ ī and Rafsanjānī governments and 
the current foreign policy adviser to the Supreme 
Leader, is said to have served as an administration 
board member. [Buchta 2000: 76] It is likely that the 
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conservative ruling elite or those who have intimate 
relationships with the main custodian tend to be 
appointed as board members. The administration 
board meeting usually addresses budget drafting, the 
management of various institutions affiliated with the 
mausoleum, the appointment and dismissal of high-
ranking officials, important organizational matters, and 
other topics. As mentioned above, this administration 
board is the highest decision-making body of the 
mausoleum, but it plays only an adjunct role in the 
main vaqf custodian’s decision-making since this 
position has the right to make final decisions.

Additional ly, both the Raz‥avī Economic 
Organization (Sāzmān-e eqtes

4

ādī-ye Āstān-e Qods-e 
Raz‥avī) and the Supreme Cultural Council (Showrā-
ye ‘Ālī-ye Farhang) are under the direct control of the 
main vaqf custodian.8 The former has jurisdiction 
over the conglomerate under the mausoleum, while 
the latter manages its research, religio-cultural 
propaganda, and social activities. The actions of these 
two organizations will be discussed in detail later.

Other management affairs are conducted by 
the central office (Dafter-e setādī) and its affiliated 
departments, under the control of the deputy of the 
main vaqf custodian. According to several reports, 
the main duties of this deputy post are forging a 
convergence of opinion with the main vaqf custodian 
and high officials, moderating ceremonies, and 
serving as a spokesperson in press conferences, among 
other responsibilities.9 Since 1395kh./2016, Mortaz‥ā 
Bakhtiyārī has held this position. Like Ra’īsī, he has 
also had a long career working in the judicial branch.10 
Therefore, it is possible that he had an intimate 
relationship with Ra’īsī before his appointment. Since 
the last days of T

4

abasī’s custodianship, those who had 
strong ties with him have tended to be appointed to 
this post.11 Under Ra’īsī’s custodianship, this trend 
seems to continue.

T h e  c e n t r a l  o f f i c e  e s t a b l i s h e d  s e ve r a l 
departments and branches to deal with personal 
affairs, public relations, management of votive 
offerings (naz_ r), information and communications, 

development of vaqf properties, real estate of various 
provinces, management of the sacred site and religious 
pilgrims, and Islamic propaganda. The establishment 
of departments handling public relations as well as 
information and communications implies that the 
current management affairs of this mausoleum have 
become more extensive than ever before. With its high 
administrative officers discussed above and its many 
departments and branches, this mausoleum insists that 
it has employed more than 30,000 officers and workers. 
[Āstān-e Qods-e Raz‥avī 1390-02-18kh.]

The facts discussed above reveal  several 
characteristics regarding the management organization 
of this mausoleum. First, the mausoleum is managed 
under the strong influence of the Islamic Republic 
of Iran and its religious ideology, evidenced from the 
fact that its staff is required to support the Republican 
regime and the guardianship of the jurist. Second, 
since the Supreme Leader, Khāmene’ī, has the right 
to appoint and remove the main vaqf custodian, high-
ranking posts such as administration board positions 
tend to be allocated to the conservative ruling elites 
connected with Khāmene’ī or Ra’īsī. In the other three 
mausoleums mentioned above and other Bonyāds, the 
Supreme Leader also directly chose the main vaqf 
custodians, appointing influential ‘olamā who were 
closely tied to him. [Amirabadi 2009: 374, 376]12 
Both the mausoleum of Imām Rez‥ā and these three 
additional mausoleums, as will be discussed later, 
strongly promote educational and religio-cultural 
activities, contribute to the maintenance of the current 
regime, and make enormous profits by managing vaqf 
properties and the activities of affiliated companies, 
as in the case of Bonyād. Therefore, the policy of 
allocating posts in these mausoleums exclusively to 
the conservative ruling elites anticipates that the top 
ruling elites will build a society based on the regime’s 
religious ideology by utilizing these mausoleums, 
and that patron-client relationships between the top 
ruling elites and conservatives are also established 
by the distribution of these mausoleums’ profits 
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to the latter. Specifically, such a policy regarding 
personnel could be regarded as an expected outcome 
of reinforcing the present regime and its power base. 
The distinctive feature of the mausoleums’ staffing 
in the current theocratic regime is that a position as 
a guardian of Islam and the Shiite tradition will be 
granted to members of the conservative ruling elite 
who implement Islamic management (modīriyat-e 
Eslāmī)13 and ensure administrative success. Since the 
mausoleum of Imām Rez‥ā is the burial place of the 
Imām himself, its appropriate administration under 
Islamic management has higher significance than that 
of the other mausoleums. 

Additionally, education and religio-cultural 
propaganda are placed under the direct control of the 
main vaqf custodian, as indicated above, and are thus 
the most emphasized activities of this mausoleum. The 
mausoleum’s activities will be considered later in detail. 

III. Economic activities of the mausoleum: 
Management and development of vaqf 
properties and activities of its affiliated 
conglomerates 

Second, I will discuss one of the main activities 
of this mausoleum, its economic enterprises. As 
noted previously, the mausoleum’s finances have 
been supported by revenues from various vaqf 
properties, which mainly consist of many pieces of 
real estate. During the Pahlavi period (1304kh./1925-
1357kh./1979), this mausoleum began its business 
activities with profits from vaqf properties. Since the 
Revolution, this type of activity has rapidly expanded.14 
This chapter will explore the current situation of vaqf 
properties and business activities to the extent possible 
and consider its significance.

1. The current situation of vaqf properties and their 
management and development 

The mausoleum of Imām Rez‥ā asserts that it is 
the largest religious institution funded by vaqf. Among 
the budgets of this mausoleum, the most significant is 

the budget from vaqf revenues (būdje-ye mowqūfātī). 
This is prepared based on income from vaqf properties, 
and budget allocations are determined according 
to expenditure stipulations specified in each vaqf 
document. This budget is distinguished from those 
compiled from other incomes. [Āstān niyūz n.d. b.]

The oldest record of vaqf endowment to this 
mausoleum seems to be an account of vaqf made 
during the Ghaznavid dynasty, which is described 
in Tārīkh-e Beyhaqī, the historical materials of the 
Khorāsān area in the 10th century. [Farhat 2002:39-
41] Since this period, many excellent pieces of real 
estate such as land, shops, and caravanserai have been 
donated to this mausoleum. While many points are 
yet to be confirmed regarding the present situation on 
vaqf due to a lack of legal accountability, the principal 
points that have been publicly disclosed by official 
mausoleum statements or other Persian news media 
are as follows.

First, the real estate of this mausoleum that 
is classified as vaqf property in the city of Mashhad 
accounts for 43.5% (13,500ha.) of its total area [H

4

aram 
1394kh.], and as of the year 1390kh./2011-12, about 
half of the citizens of Mashhad were lessees of vaqf 
properties belonging to this mausoleum. Second, this 
mausoleum has real estate classified as vaqf properties 
not only in Iran, but also in Afghanistan, Syria, and 
India. [H

4

aram 1390kh.] While the number of donors 
(vāqef) and pieces of real estate (raqabe) endowed to 
this mausoleum total 452 and 446, respectively, the 
period following the Revolution has seen the addition 
of 165 donors and 138 pieces of real estate classified 
as vaqf property. [Āstān niyūz 1391-10-18kh.]
[Khabargoz_ārī-ye Jomhūrī-ye Eslāmī 1392-10-07kh.] 
The number of both donors and pieces of real estate 
after the Revolution account for roughly one-third of 
each total. The total revenues from all vaqf properties 
are not disclosed. However, the budget amount for 
1390kh./2011-12 was announced as approximately 
1.45 trillion riyal, based on the results of budget 
implementation and income from vaqf properties 
from the previous year. Thus, the actual revenues from 
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vaqf properties could be guessed to nearly equal the 
abovementioned budget amount. The mausoleum 
also insisted that funds from the national income had 
never been added to this mausoleum’s budget. [H

4

aram 
1391kh. f ]

The rise of the numbers of vaqf properties and 
donors after the Revolution has primarily been caused 
by the fact that the protection of vaqf properties, their 
donors, and revenue utilization according to these 
donors’ decisions is stipulated in paragraph 4, Article 
49 of the Constitution of the Islamic Republic of 
Iran. This has helped to restore the credibility of the 
vaqf institution to the public. Moreover, in the case 
of this mausoleum, the assumption of the official 
servant post known as khādem-e rasmī, which will 
be detailed later, requires vaqf endowment. [Āstān-e 
Qods-e Raz‥avī 1389-10-12kh.] This official servant 
post is especially popular, primarily because this is an 
imamate mausoleum and official servants can obtain 
the right to be buried in it. This fact has also inspired 
the increasing number of vaqf endowments at this 
mausoleum.

The real estate department overseeing various 
provinces conducts work related to the acceptance 
of new vaqf endowments and the management of 
vaqf properties within the country. Additionally, 
organizat ions such as the Depar tment of  the 
Development of Vaqf Properties and the Chenārān 
Agricultural and Endowment Company, affiliated 
with the Raz‥avī Economic Organization (Sāzmān-e 
eqtes

4

ādī-ye Āstān-e Qods-e Raz‥avī), were established 
in 1363kh./1984-85 to develop agricultural lands and 
enhance productivity. Through these organizations, 
this mausoleum attempts to use lands effectively and 
increase the profits they generate.

It is worth noting that this mausoleum has tried 
to restore the rights associated with pieces of real estate 
classified as vaqf properties, which were endowed 
in the past but are now possessed by a third party. 
Especially after the 1960s, when the White Revolution 
(Enqelāb-e sef īd) started, many vaqf property owners  
are said to have been depr ived of their r ights 

guaranteed under Islamic Law and their properties 
were sold to a third party. Since the 1979 Revolution, 
however, the mausoleum has asserted that these pieces 
of real estate were put under illegal occupation15 and 
has begun restoring the rights of disqualified vaqf 
properties. The mausoleum scrutinized previous 
documents related to vaqf, created 12,000 records 
regarding vaqf properties (including records of 
problems with rights related to vaqf) [Khabargoz_ārī-ye 
Fārs 1391-06-21kh.], and tried to restore rights based 
on these records. The mausoleum insisted that from 
the beginning of this project to the end of 1390kh./
March 2012, it recovered approximately 201,000km2 

of real estate to which it had laid claim despite its 
possession by a third party. [H

4

aram 1391kh. d.]

2. Activities of conglomerates affiliated with the 
mausoleum

Another pillar of the economic sphere of this 
mausoleum comprises the activities of the many public 
companies under its control. Companies affiliated with 
this mausoleum have a long history dating back to 
1313kh./1934-35, when the Ābkūh Sugar Company 
(Sherkat-e qand-e Ābkūh) and the Khorāsān Khosravī 
Cotton and Textile Company (Sherkat-e nakhrīsī va 
nasājī-ye Khosravī-ye Khorāsān)16 were founded. At 
first, these companies were established for the purpose 
of expanding self-sufficiency in consumer goods at 
this mausoleum17, improving profitability by increasing 
the harvest of farm produce, and selling processed 
products. Subsequently, companies affiliated with 
the mausoleum have gradually expanded to other 
spheres, and in 1977, just before the Revolution, they 
included three sugar companies, one breadmaking 
enterprise, one canned food manufacturing company, 
one cotton-spinning company, and one plastics 
company. [Enteshārāt-e Āstān-e Qods-e Raz‥avī 
(ed.) 2536sh./1977: 210-214] After the Revolution, 
especially in the 1990s, the mausoleum attempted 
to acquire and newly establish companies as well as 
expand these businesses’ activities. The reason for 
promoting these enterprises during this period is that 
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the Bonyāds had to play a primary role in achieving 
restoration after the Iran-Iraq War using the strength 
of their capital and engaging in many development 
activities. [Thaler, D.E. et al. 2010: 56-58]

To the extent that I can ascertain based on the 
mausoleum’s official website, the kinds of business 
and industry in which current affiliated companies 
are involved inc lude construction, agr iculture 
and stockbreeding, manufacturing (such as food, 
automobiles, spun cotton, carpets, and medicine), 
financing, information technology, and energy, among 
others, which exhibit a greater diversity of activities 
than before the 1979 Revolution. With the number 
of its affiliated companies increasing, the mausoleum 
founded the Raz‥avī Economic Organization in 
1377kh./1998, placing it under the direct management 
of the main vaqf custodian. [Sāzmān-e Eqtes

4

ādī-
ye Āstān-e Qods-e Raz‥avī n.d. b.] Persian media 
reported that this organization owned 89 affiliated 
companies and organizations (mo’assese) as of the 
year 1390kh./2011-12, and that it held more than 51 
percent of its stocks in 44 companies. [Hafte-nāme-ye 
Āsemān 1390kh.] However, as of 1397kh./2019, this 
organization’s official website posted that the number 
of its affiliated companies and organizations was over 
70. [Sāzmān-e Eqtes

4

ādī-ye Āstān-e Qods-e Raz‥avī 
n.d. b.]18 Regardless, as Hafte-nāme-ye Āsemān 
[1390kh. a.] noted, it may be the largest holding 
company in eastern Iran. Its present activities aim at 
cooperation for the growth and development of the 
country, job creation for the younger generation, the 
securing of financial resources needed for cultural 
activities, and the provisin of services to religious 
pilgrims. [H

4

aram 1391kh. e.] In 1390kh./2011-12, it 
was reported that its yearly sales (sūd-e sāliyāne) were 
2.2 trillion riyāl, its business profit (sūd-e ‘amaliyatī) 
was 319 billion riyāl, its net earnings (sūd-e khāles

4

) were 
281 billion riyāl, and the total value of all assets of its 
conglomerates was 3.176 trillion riyāl. [Hafte-nāme-ye 
Āsemān 1390kh.]

According to official press releases and other 
media, the following are primary examples of the 

affiliated companies’ activities. First, infrastructure 
construction projects are conducted by some of 
these businesses. Within the country, construction 
ventures, such as two rail routes that connect Mashhad 
and Gorgān as well as Qazvīn and Rasht [Āstān 
niyūz 1392-02-23kh.], were promoted, in addition 
to highway construction in the northern part of 
Mashhad. [H

4

aram 1391kh. c.] Outside of Iran, in 
the city of Abū Kamāl (located in the eastern part of 
Syria), construction of a bridge over the Euphrates 
River started in 1384kh./2005-06 and took five years 
to complete. [Āstān niyūz 1389-11-06kh.] Moreover, 
it was noted that affiliated companies were involved 
in construction work in Dubai, but these details were 
not disclosed. [Hafte-nāme-ye Āsemān 1390kh.] 
Car assembly is also conducted under a vehicle 
assembly holding company (Holdīng-e khodowsāzī). 
This company can construct 1,000 autobuses per 
day [Khabargoz_ ārī-ye Fārs 1387-11-15kh.], and a 
portion of the cars it assembles are exported to nearby 
countries like Turkmenistan, Tajikistan, and Qatar. 
[Sherkat-e Shahāb Khodow n.d.] In the sphere 
of food production, approximately 50,000 tons of 
products such as cakes made out of wheat flour were 
produced in the year 1389kh./2010-11, and were 
valued at approximately 6.75 million dollars. These 
food products are not only shipped domestically but 
are also exported to nearby countries such as Pakistan, 
Afghanistan, and the United Arab Emirates (UAE), as 
well as Central Asia. [Āstān niyūz 1390-05-16kh.]

More notably, this economic organization 
has managed the Sarakhs Special Economic Zone 
(Mant

4

aqe-ye vīzhe-ye eqtes
4

ādī-ye Sarakhs), located 
in the c i t y of  Sarakhs, a  f ront ier  region with 
Turkmenistan. In Sarakhs, 98 percent of the land 
is composed of vaqf properties belonging to the 
mausoleum. [H

4

aram 1391kh. d.] Soon after the 
Revolution, agricultural land development progressed 
mainly in this city. [Hourcade 1989: 128-132] Then, 
with the aim of establishing a logistics hub and 
enhancing relationships with surrounding countries, 
a special  economic zone was founded on land 
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classified as the vaqf properties of the mausoleum in 
1375kh./1996-97, and its control and management 
were entrusted to the mausoleum. [Mantaqe-
ye vīzhe-ye eqtes

4

ādī-ye Sarakhs n.d.] This zone 
consists of a 5,290ha. area, where 15 companies now 
operate. It signed a cooperation agreement with the 
Chābahār Free Trade-Industrial Zone (Mantaqe-ye 
Āzād-e Tejārī-San’atī-ye Chābahār) in the Sīstān and 
Balūchestān Province on Ordībehesht 30, 1392kh./April 
22,  2013. This agreement expects Sarakhs to become 
a regional commercial hub on the route from the Gulf 
of Oman to Central Asia via the eastern part of Iran. 
[Āstān niyūz 1392-03-11kh.] It is intended to enhance 
the hub’s competitiveness through the development 
of the Gwadar port located in southwestern Pakistan 
and at about 75km distance from Chābahār. Pakistan 
now endeavors to make this port a commercial hub 
connecting the Indian Ocean to Central Asia and 
China, with the help of the latter. This port will 
pose a substantial threat to the Chābahār port if its 
development continues to advance. 

T h e  s i g n i f i c a n c e  o f  t h e s e  e c o n o m i c 
activities of the mausoleum can be summarized 
as follows. Regarding vaqf, it is important that 
the abovementioned activities, such as fulfillment 
of stipulations set forth in vaqf documents and 
restoration of vaqf property rights, can guarantee 
implementation of management based on Islamic 
law. Additionally, this mausoleum has established 
specialized departments and companies to manage 
vaqf properties and increase its income.

Such economic activities involving corporations 
are also conducted by the other three mausoleums that 
are, in effect, under the direct control of the Supreme 
Leader. These mausoleums have all established an 
organization to manage and develop vaqf properties, 
and they all promote economic activities by owning 
companies. For instance, the ‘Abd al-‘Az

4

īm mausoleum 
owns Rey Investment Company (Sherkat-e sarmāye-
goz_arī-ye Rey) and expands its business activities using 
assets of the mausoleum as capital. [U.S. Department 

of the Treasury 2014-06-03]
However, the assets of the mausoleum of 

Imām Rez‥ā are the greatest among these major 
mausoleums19, and the scale of company activities 
under this mausoleum is also the largest and distinct 
from the others because its enterprises are developed 
and expanded not only within Iran but also outside 
of the country. In 2015, before the United States’ 
abrogation of the Joint Comprehensive Plan of Action 
( JCPOA), the French Ambassador to Iran and its 
trade mission visited this mausoleum and sought to 
build a mutual economic relationship between the 
mausoleum and French companies. [Khabargoz_ārī-ye 
Jomhūrī-ye Eslāmī 1394-07-01kh.] This is an example 
of the vast and international scale of this mausoleum’s 
economic activities. 

The economic activities of this mausoleum are 
also acknowledged to be in line with the economic 
survival strategy of Iran. For instance, in 1384kh./2005, 
the Supreme Leader Khāmene’ ī used the slogan 
“Resistance Economy” (eqtes

4

ād-e moqāvematī) to cope 
with economic sanctions prompted by Iran’s nuclear 
development program. Then, in Bahman 1393kh./
February 2014, specific policies were announced to 
help this slogan take shape. Since the Supreme Leader 
Khāmane’ī announced his slogan, this mausoleum 
has implemented economic activities in line with it.20 
In the past, company activities of the mausoleum, as 
mentioned above, had been expanded since restoration 
efforts began following the Iran-Iraq War. This also 
proves that the mausoleum’s economic activities have 
kept pace with the economic policies of Iran.

However, it is difficult to imply that all the 
economic activities of this mausoleum contributed 
to the development of the state’s economy. Since this 
mausoleum, like other Bonyāds, is not accountable 
for its financial activities, its administrative officers 
have committed some unjust actions. As an example, 
a case was exposed in 1381kh./2003 in which Nās

4

er, 
the eldest son of Vā’ez T

4

abasī, was involved in 
illicitly reselling stocks of the Al-Makāseb Company 
(Sherkat-e Al-Makāseb), owned by the Bank Melli 
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Iran (Bank-e Mellī-ye Īrān), to a business affiliated 
with this mausoleum. [Adelkhah 2012:31-32] Such an 
unjust deed aims to use profit to obtain support for its 
administrative officers, who are conservative elites, but 
it also increases the level of distrust regarding these 
officers and the mausoleum’s management.

IV.  The mausoleum of Imām Rezā̤ as a sacred 
place

Next, I will consider the mausoleum of Imām 
Rez‥ā as a sacred place, as well as its sacred elements 
under the Republican regime. In Islam, the sanctuary 
of sacred places like Mecca is typically known as 
H
4

aram. In Iran, at the mausoleum of Imām Rez‥ā and 
major emāmzādes, a H

4

aram is a sanctuary in which an 
inner area is divided from an outer one by a threshold 
(Āstān). Such sanctuaries are respected because they 
consist of sacred elements, and revered artifacts from 
these areas are selected and consecrated by rules and 
rituals that devotees themselves regulate depending on 
each situation, and thus, they vary.21 In the mausoleum 
of Imām Rez‥ā during the late Safavid period, the 
sacred elements were confirmed to be the veneration 
of the Shiite school and the Seyyeds (the descendants 
of the Prophet), from the viewpoint of the vaqf 
endowment. [Sugiyama 2010: 119] However, as both 
devotees and Iranian nationals have been influenced 
and altered through social and political changes up 
to the present date, the sacred elements inside the 
mausoleum of Imām Rez‥ā, a pilgrimage destination 
and a center for the Shiite religious faith, are not only 
changing, but have experienced the addition of new 
elements.

In this section, based on sacred elements in 
sanctuaries and sacred places as defined above, I will 
examine the human and material components of this 
mausoleum, which its administration has needed to 
select as its sacred elements under the Republican 
regime. As examples of these sacred elements, I will 
select workers and rituals employed in this mausoleum. 

Then, I will discuss the current characteristics of this 
mausoleum as a sacred place.

1. Staffing in the Imām Rez‥ā mausoleum’s sacred 
place: Keshīk staff members working in H

4

aram

First, I will examine staff members of Keshīk, 
whose duty it comprises the entertainment of religious 
pilgrims in the sacred area of this mausoleum. Keshīk 
was originally the imperial guard system in the Yuan 
dynasty and was also adopted in the Ilkhanid dynasty. 
After the fall of this dynasty, the Keshīk tradition was 
inherited in Iran and Keshīk groups were appointed 
to spaces in the inner court and major mausoleums, 
both of which were called H

4

aram, and were in charge 
of controlling and guarding the H

4

aram in rotation. 
After the Safavid period, this Keshīk system seems to 
have been adopted in the mausoleum of Imām Rez‥ā 
and major emāmzādes in Iran to maintain of H

4

aram 
spaces.22

A s  o f  1 3 8 4 k h . / 2 0 0 5 - 0 6 , K e s h ī k  i n  t h e 
mausoleum of Imām Rez‥ā were divided into eight 
groups and had a total of 4,310 members. [Edāre-
ye koll-e ravābet-e ‘omūmī-ye Āstān-e Qods-e 
Raz‥avī (ed.) 1384kh.: 72] Each Keshīk group consists 
of a servant (Khādem), a Qor’ān reciter (H

4

āfez), a 
doorkeeper (Darbān), a carpet staff (Farrāsh) and 
a shoe keeper (Kafshbān), and its members usually 
work a 24-hour rotation when offering services to 
and managing the religious pilgrims visiting at the 
H
4

aram. Applicants for this service must be men 
aged 25 to 45 years, devotees of the Shiite school 
of Islam, understand the concept of the “guardian 
of the jurist,” have a healthy condition, be married, 
acquire knowledge of the Qor’ān, implement religious 
obligations, and have either completed or been 
exempt from military conscription. [Āstān-e Qods-e 
Raz‥avī 1389-10-12kh.] Since Keshīk members must 
understand the concept of the “guardian of the jurist” 
just like administration members, this mausoleum, 
in terms of its human element, is under the strong 
influence of the Republican regime’s ideology. 

Before the 1979 Revolution, servants were said 
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to be persons with a lower degree of intelligence. Based 
on the perspective that those with more experience 
and higher knowledge can offer better services 
to religious pilgrims, however, high educational 
background is currently valued in the hiring process. 
[Markaz-e amūzesh-e z‥emn-e khedmat-e kārkonān-e 
Āstān-e Qods-e Raz‥avī n.d.] Thus, members of 
a recent Keshīk group included ‘olamā, university 
professors, technical experts (mohandes), doctors, and 
businessmen. [Edāre-ye Koll-e ravābet

4

-e ‘omūmī-
ye Āstān-e Qods-e Raz‥avī (ed.) 1384kh.: 72]23 The 
highest servant rank is the “official servant” (khādem-e 
rasmī), followed by the “honorable servant” (khādem-e 
ekhteh

4

ārī) and the “glorious servant ” (khādem-e 
tasharrof ī), respectively. Servant employees usually start 
working in the third rank and pursue promotion to 
the first rank.24 Additionally, the rank of “honorable 
servant” is sometimes granted to notable persons, as 
its name suggests. For instance, ruling elites, such as 
the eminent conservative ‘olamā Makārem Shīrāzī, 
foreign minister Moh

4

ammad Javād Zarīf, Yah
4

yā 
S
4

afavī (former commander-in-chief of the Islamic 
Revolutionary Guard Corps (Sepāh-e Pāsdārān-e 
Enqelāb-e Eslāmī, hereinafter “IRGC”)), Qāsem 
Soleymānī (commander of the IRGC Qods force), 
as well as the world’s top-level athletes such as Amīr 
Rez‥ā Khādem (wrestler, World Championships gold 
medalist in 1991, Olympic bronze medalist in 1992 
and 1996, and member of the Iranian Parliament from 
2004 to 2008) have been gifted this rank. [Mashreq 
news 1393-06-15kh.] [Āstān Niyūz 1397-04-30kh.] 
It follows from the abovementioned examples that 
only those who possess religious knowledge and 
social experiences suitable for the current regime and, 
additionally, have succeeded in society, can obtain 
the qualifications necessary to become a Khādem. 
Considering this, among Shiite devotees and Iranian 
nationals, the H

4

aram space in this mausoleum plays 
the role of consecrating those with have higher 
educational backgrounds and remarkable social success 
as Khādem. These practices thus indicate that the 
consecrated Khādems are placed in the upper level of 

the hierarchy of Shiite devotees and Iranian nationals 
as august personages. Further, Khādems who hold a 
higher ranking than “honorable servant” are granted 
a right to bury themselves in this mausoleum, and 
those who are “official servants” are also given rights 
to bury two persons (including themselves) in the 
mausoleum and to transmit the office of the Khādem to 
their firstborn son, provided that they endow suitable 
vaqf properties for this mausoleum. [Āstān-e Qods-e 
Raz‥avī 1389-10-12kh.]

2. Religious rituals, burial, and glorification of the 
dead in the mausoleum

Mausoleums are places where religious rituals 
are performed. Imamate mausoleums, in addition to 
this characteristic, are developed as cemeteries for 
Shiites. Here, I would like to examine religious rituals 
and other services related to a devotee’s death, which 
have been held in the mausoleum of Imām Rez‥ā. 
Regarding the former, Shiite rituals in this mausoleum 
funded from revenues of vaqf properties were first 
performed in the latter half of the Safavid period. 
[Sugiyama 2010: 116-117] In the late 1960s, on the 
birthdays of the first Imām (‘Alī), followed by the 
second (H

4

asan), the third (H
4

oseyn), the eighth (Rez‥ā), 
and the twelfth Imām (Montaz

4

ar), as well as on the 
date of Moh

4

ammad’s death and the date of H
4

oseyn’s 
martyrdom (‘Āshūrā), religious festivals and rituals 
were held. [Mo’tamen 1348kh.: 313-325] Since the 
1979 Revolution, religious groups from various parts 
of the country have been invited to this mausoleum, 
and condolence rituals have been performed recently 
on the dates of the deaths of H

4

asan and Rez‥ā, which 
are almost consecutive with that of Moh

4

ammad in the 
end of the Islamic month of S

4

afar. [Khabargoz_ārī-ye 
Fārs 1391-10-16kh.] The rise in the number of such 
religious festivals and rituals related to Imāms inspire 
the religious elements in this mausoleum to increase, 
with an emphasis on Islam and the Shiite tradition. 

Additionally, several original rituals of this 
mausoleum are also performed. One is “the Ritual 
of Cleaning up Dust” (Marāsem-e ghobārrūbī). This 
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ritual involves cleaning the inside of the zarīh
4

 (the 
iron bars covering the coffin) of Imām Rez‥ā and is 
usually performed by the primary administrative staff 
such as the main vaqf custodian. Sometimes, the 
Supreme Leader Khāmene’ī also participates in this 
ritual. Another example is the “Public Preaching in the 
Nights of Martyrdom” (Khot

4

obe-ye shabhā-ye shahādat). 
In this ritual, national and military representatives 
and families of those who died in war are invited and 
the names of the twelfth Imām and the Supreme 
Leader are recited. [Edāre-ye Koll-e ravābet

4

-e 
‘omūmī-ye Āstān-e Qods-e Raz‥avī (ed.) 1384kh.: 74] 
Furthermore, every year on the second day of Nowrūz 
(the New Year holiday in the Persian calendar), the 
Supreme Leader Khāmane’ī delivers a message to the 
Iranian people and coins a slogan as a goal for the year 
from this mausoleum.

Regarding rituals related to death, Shiites 
believe that if their remains are buried in the inner or 
nearby spaces of the Imamate mausoleum, their well-
being in another world will be guaranteed. Based on 
this notion, many Shiite remains have been buried 
inside the mausoleum of Imām Rez‥ā or in its suburbs. 
In the past, this mausoleum was a burial place not only 
for notable persons, but also Shiites from Iran, India, 
and Central Asia who were unable to convey their 
remains to ‘Atabāt in Iraq due to the distance. [Streck 
1939: 474]

Following the Revolution, only those with burial 
rights, such as Khādem, can bury their remains in this 
mausoleum after their death. Nevertheless, victims 
of the Revolution or contributors to establishing 
and supporting the Republican regime, such as 
Hāshemīnezhād,25 are also buried in the mausoleum. 
Moreover, this mausoleum has held memorial 
ceremonies for victims killed in the struggle of the 
Revolution or those who make efforts to maintain the 
current Regime, such as the victims of the Khordād 
15th day uprising [H

4

aram 1392kh. a.]; ceremonies are 
also held on the dates of the deaths of Khomeynī, 
Hāshemīnezhād, and Navvāb S

4

afavī [H
4

aram 1392kh. 
b.] [Khabargoz_ārī-ye mehr 1397-07-07kh.] [Āstān 

niyūz 1391-10-26kh.], and others. The victims who 
died defending the Republican regime have been 
praised as a Shahīd (religious martyr) and have been 
buried therein, or their memorial ceremonies have 
been held in this mausoleum. Additionally, the funeral 
ceremonies for those killed in the Syrian civil war have 
also been held here many times.

To consider the role of the mausoleum of Imām 
Rez‥ā as a sacred place, I examined the administration 
body of the sanctuary (“H

4

aram”) in this mausoleum 
and the ceremonies held there. In the development 
process of the nation states during the interwar period, 
countries such as Germany, the United Kingdom, and 
Japan created sacred places in the form of national 
cemeteries for the war’s dead to memorialize and 
consecrate the victims of revolutions and wars and 
to inspire the reinforcement of national unity and 
mass mobilization.26 First, we confirm that, as the 
Imamate mausoleum of the Shiites, whose devotees 
make up the majority in the theocratic state of Iran, 
the mausoleum has added additional Shiite memorials 
as sacred elements to its space. Next, the mausoleum 
plays a role not only of memorializing those who 
sacrifice themselves for the nation, as is done in war 
cemeteries, but also of consecrating various elements 
of the Islamic Republic of Iran, such as supporters 
of the “guardian of the jurist,” successful people, 
and contributors to the defense of the nation. These 
elements confirm that this mausoleum has been a place 
where Iranian people can feel that their contribution 
to maintaining and developing their nation have led to 
Shiite “righteous” faith.

V.  Development and expansion of the function 
of the religious complex of the Raza̤vī 
mausoleum 

As mentioned earlier, the mausoleum of Imām 
Rez‥ā performed philanthropic, educational, and 
miscellaneous functions as a religious complex during 
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pre-modern times. While the current mausoleum 
maintains these functions, it has also developed many 
kinds of internal and external activities. In this section, 
I will examine its present philanthropic, educational, 
and miscellaneous activities which seem to be based on 
functions of a religious complex and will consider their 
significance. 

1. Philanthropic activities and new development
The mausoleum of Imām Rez‥ā has been well 

known for offering meals and medical services to 
religious pilgrims and the poor in accordance with the 
stipulation of vaqf documents. In recent years, meal 
vouchers have been distributed to pilgrims on normal 
days, and those who have a voucher can eat meals in 
the mausoleum. [Āstān niyūz 1392-08-16kh.] The 
official report of this mausoleum stated that during 
the  month of Ramaz‥ān, it prepared about 30,000 eftar 
dinners a day for pilgrims [H

4

aram 1397kh. a.], and in 
1397kh./2018 it planned to offer 260,000 hot meals 
to the poor living in Iran. [H

4

aram 1397kh. b.]27 Free 
meals tend to be distributed more frequently during 
religious festivals than on normal days. The families 
of the dead in the war and those who have been 
released as prisoners of war also become recipients 
of this meal service.28 Furthermore, this mausoleum 
still provides philanthropic services for the Seyyed, 
orphans, and the poor that have long been offered by 
vaqf. Examples of these services are providing clothes 
and shoes for orphans and the poor living in various 
parts of the country29; supplying eftār (the evening 
meal during the Ramaz‥ān month), held on the 21st 
day of Ramaz‥ān (the martyrdom day of Imām ‘Alī), 
to which orphans are invited [Āstān Niyūz 1392-05-
08kh.], and distributing food to the poor in Mashhad 
and the North Khorāsān province [Āstān Niyūz 1391-
05-03kh.], among other services. After Ra’īsī was 
installed as the main custodian, such philanthropic 
aid has also been actively offered outside of Khorāsān, 
especially the dispatch of medical teams to various 
cities and villages of Sīstān and Balūchestān Province. 
Official media explained that this activity aims to help 

oppressed people in this impoverished province and is 
developed with the support of the Development Basīj 
(Basīj-e sāzandegī). [H

4

aram 1396kh. b.] 
Regarding health care, there are two hospitals 

affiliated with this mausoleum, namely Imām Hospital 
(Dār al-Shefā’-e Emām) and Rez‥ā Advanced Medical 
Service Hospital (Bīmārestān-e fowq-e takhass

4 4

osī-ye 
Raz‥avī). The former has eight sections, which include 
emergency medical care, research, and specialized 
medical care. Additionally, under its specialized 
medical care division, the hospital has nine clinical 
departments and provides free emergency medical 
care to religious pilgrims. For the poor, emergency or 
advanced medical services are also offered for free or 
at discounted prices. During the first half of 1391kh. 
(March - September 2012), the amount of exempted 
money from both the poor and the pilgrims reached 
as much as 4.44 billion riyal. [Dār al-Shefā’-e Emām 
n.d.] 

The latter hospital aims to offer innovative 
medical treatments at home to Muslims in both 
Iran and elsewhere [Bīmarestān-e Raz‥avī n.d.], and 
especially expects to play a central role in the medical 
tourism (gardeshgarī-ye salāmat) industry in Mashhad. 
Iran has recently drawn many people’s attention as 
a destination for medical tourism. A media report 
indicated that about 30,000 foreigners visit Iran 
annually to request medical services. [International 
Medical Travel Journal 2014-03-05] A major Iranian 
city, Mashhad has many advanced hospitals, and the 
Organization of Iranian Cultural Heritage, Handcrafts 
and Tourism (Sāzmān-e mirās_-e farhangī, s

4

anā‘ye-ye 
dastī va gardeshgarī) designated this city as a “Medical 
Tourism Zone.” (Mant

4

aqe-ye gardeshgarī-ye salāmat) 
[Donyā-ye Eqtes

4

ād 1387-02-15kh.] This hospital is 
also expected to accept patients who want to receive 
advanced medical care with innovative devices. [Āstān 
niyūz 1397-08-23kh.] 

Furthermore, this mausoleum has developed 
philanthropic activities outside of the country, 
especially those targeted for southern Lebanon, 
where Shiites are the majority. A report noted that 
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this mausoleum provided funding for reconstruction 
assistance performed by the Shiite Islamic political 
and military group H

4

izb Allāh after the 2006 Lebanon 
War.30 However, the details of this support are 
unknown. Additionally, this mausoleum invited and 
welcomed the families of the war dead of H

4

izb Allāh 
multiple times.31 To ensure a mutual relationship, 
Ra’īsī visited Lebanon in Bahman 1396kh./February 
2018 and had a conference with H

4

asan Nas
4

r Allāh, 
H
4

izb Allāh’s secretary general.32 These facts show that 
a part of the mausoleum’s philanthropic activities have 
been planned to contribute to the maintenance of 
national polity and security in Iran. 

2. Cultural activities: From research and education 
to religious propaganda and maintenance of the 
social order 

The mausoleum of Imām Rez‥ā has long played a 
key role as a Shiite academic and educational center in 
promoting its religious culture, thanks to the existence 
of many religious schools (h

4

owze) and its library, 
which have been established inside and outside the 
H
4

aram. Since the 1979 Revolution, this mausoleum 
has reorganized existing infrastructures and established 
many new educational and religio-cultural propaganda 
institutions to develop related activities. Then, due to 
the growing need for unifying the control of cultural 
activities, which had increased in scale and number, 
the Committee of High Culture was established in 
1378kh./1999-2000 to supervise the organizations 
related to culture and education. [H

4

oseynābādī 
1391kh.] This committee is under the control of the 
main vaqf custodian.

In this section, I wil l  examine the major 
organizations under this committee and their activities 
in the fields of culture, research, religious propaganda, 
and maintenance of the social order, and consider their 
significance.

(A) Organizations associated with culture and 
education, and their activities

The Rez‥ā Cultural Foundation (Bonyād-e 

fanhangī-ye Raz‥avī), established in 1365kh./1986-
87, is an organization in charge of education. This 
foundation aims to nurture human resources to 
facilitate the diffusion of Islamic and Iranian cultures 
and manages 13 schools including kindergartens, 
elementary schools, and the lower and upper secondary 
education schools. The total number of their students 
is about 6,000, as of 1392kh./2013. [H

4

aram 1392kh. c.] 
This organization also promotes activities for enriching 
the leisure time of young people (ghanīsāzī-ye owqāt-e 
farāghat). To conduct these activities, it holds Qor’ān 
classes, summer schools for training in computers 
and robotics [Āstān niyūz 1393-04-10kh.], as well as 
cultural contests for poetry, painting, and photography 
to spread knowledge on Imām Rez‥ā, all of which 
targeted to pupils living within and outside Iran. 
[Khabargoz_ārī-ye Jomhūrī-ye Eslāmī 1393-06-09kh.]

In addition, there are two higher education 
institutions under the control of this mausoleum. 
Rez‥ā Islamic Studies University (Dāneshgāh-e ‘olūm-e 
Eslāmī-ye Raz‥avī) was founded in 1363kh./1984-
85 and aims to cultivate human resources capable 
of performing religious education and developing 
propaganda. To attain this purpose, it has introduced 
subjects taught at both religious schools and secular 
universities and has accepted many foreign students 
besides Iranians. [Pasandīde 1385kh. 379-396] 
Additionally, Imām Rez‥ā International University 
(Dāneshgāh-e beyn al-melalī-ye Emām Rez‥ā) was also 
established in 1378kh./1999-2000. This institution has 
three faculty divisions which specialize in humanities 
and the arts, business and accounting, and engineering. 
[H

4

aram 1392kh. d.]
Regarding sports promotion, the Organization 

for Physical Training (Mo’assese-ye tarbiyat-e badanī) 
was founded in 1373kh./1994-95. Its main activities 
are to manage teams for 15 types of sports, which 
include volleyball, soccer, and judo, and to hold 
sports classes. The purpose of this organization is the 
enhancement of health and offering entertainment 
to local residents and mausoleum employees, as well 
as enriching the leisure time of youth. Through the 



72　Journal of Islamic Area Studies Vol.11

promotion of exercise habits, this institution also tries 
to improve participants’ understanding of Islam. For 
example, the attendance of Qor’ān classes held by 
this organization is a requirement for participation in 
sports activities. [Mo’assese-ye tarbiyat-e badanī-ye 
Āstān-e Qods-e Raz‥avī n.d.][H

4

aram 1392kh. e.]
Other important organizations that promote 

educational and research projects are the Islamic 
Research Foundation (Bonyād-e pazhūheshhā-ye 
Eslāmī) and the Organization of Libraries, Museums 
and Documents Center of Astan-e Qods-e Razavi 
(Sāzmān-e ketābkhānehā va mūzehā va markaz-e 
asnād, Āstān-e Qods-e Raz‥avī). The purpose of the 
former organization, founded in 1363kh./1984, is 
fostering researchers specializing in Islamic studies 
and supporting Islamic culture. It now has 19 research 
sections focusing on topics such as Islamic history, 
the Qor’ān, Islamic law, and regional studies of the 
Khorāsān district. [Bonyād-e pazhūheshhā-ye Eslāmī 
n.d.]

The latter organization manages its affiliated 
museum and libraries, which are located both inside 
this mausoleum and in other areas, including those 
outside Iran. The museum began preparing for its 
establishment in 1315kh./1937 and was opened in 
1324kh./1945. Arthur Pope (1881-1969) and Andre 
Godard (1881-1965), who engaged in the construction 
of the Iran Ancient museum (Mūze-ye Īrān-Bāstān, 
the current National Museum of Iran) in Tehrān or 
its management, also assisted in the preparations for 
its establishment. This museum has exhibited some 
of the many treasures donated as vaqf properties by 
the rulers of various dynasties governing Iran, as well 
as those contributed by many benefactors. As the 
size of this museum has grown, particularly since 
the Revolution, it now has 15 exhibition sections, 
which include the Qor’ān and Rare Manuscripts, 
Endowed Items from the Supreme Leader33, The 
History of Mashhad, Coins, Medals, and Carpets. 
[Kafīlī et al. 1396kh.: 21-51] After the modern period, 
some famous mausoleums and sacred places were  
equipped with a museum or a memorial hall to 

maintain memories of the entombed or revered figures. 
In some cases, a mausoleum’s museum or memorial 
hall also helps display national images and symbols 
to visitors. Noteworthy exhibits in this museum 
are items related to the history of this mausoleum, 
objects associated with international achievements 
in academics or sports made by Iranian nationals, 
and Shiite relics. For example, the museum displays 
arts and crafts with historical value, such as Qor’ān 
manuscripts regarded as autographs of Imāms, and 
medals that Iranian nationals won in international 
sports or academic competitions.34 Therefore, by 
exhibiting items with these attributes, this museum 
promotes the creation of a collective memory shared 
by Iranian nationals. An official media report indicated 
that more than 1.5 million people visited this museum 
in 1391kh./2012-13 owing to the improvement of its 
impressive collection of exhibited items. [Āstān niyūz 
1392-01-02kh.]

The current library business originated in the 
central library of this mausoleum, which has obtained 
many rare manuscripts through donations over the 
course of many years. One of the main activities of 
this organization is to manage the central library of 
this mausoleum and other affiliated libraries located 
inside and outside Iran. Today, within Iran, it manages 
38 libraries in Mashhad, Tehrān, Yazd, and other 
places. It also runs one library in Uttar Pradesh of 
Northern India, which preserves manuscript and 
document collections in Persian and other languages, 
as well general books. [Ketābkhānhā-ye vābaste be 
Āstān-e Qods-e Raz‥avī n.d.] These libraries usually 
have a reading room for researchers, local pupils, 
and residents to use in their studies. Therefore, the 
library business promoted by this mausoleum makes 
it a goal to display the greatness of Persian/Iranian 
culture by collecting, preserving, and providing Persian 
manuscripts and documents for academic and research 
purposes, as well as fulfilling students’ and pupils’ 
leisure time by offering them opportunities and spaces 
for learnig. By developing these activities, an official 
report said that the total number of library visitors 
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reached 2.83 million people in 1392kh./2013-14. 
[Ketābkhānehā-ye vābaste be Āstān-e Qods-e Raz‥avī. 
1393-04-17kh.]

The primary characteristic of these educational 
and academic activities lies in their aim to enrich the 
leisure time of youth and improve their understanding 
of Islam. This resembles the training activities for 
youth which are promoted by Basīj (the Organization 
for Mobilization of the Oppressed, Sāzmān-e basīj-e 
mostaz‥’af īn). [Sato 2009a: 27, 29]

(B) Activities in the fields of religio-cultural 
propaganda and maintenance of the social order 

These activities, promoted by organizations 
under the control of the Supreme Cultural Council, 
have recently become very prominent in both size and 
number. As an example of the former, this committee 
holds large-scale events for religio-cultural propaganda 
on the days of religious rituals or festivals. One of 
these events is called “10 Days of Miracles” (Dahe-
ye Karāmat) and is held annually from its 1st day (on 
the birthday of Fāt

4

eme, the younger sister of Imām 
Rez‥ā) to its 11th day of Zū al- qā‘da (the birthday of 
Imām Rez‥ā). In 1392kh./2013, “Glory of Heaven” 
(Shokūh-e Rez‥vān) took place in this mausoleum’s 
square, consisting of reciting funeral poems and 
religious lectures before and after the nightly prayer 
[Qods-ānlayīn 1392-06-16kh.]. Additionally, “Under 
the Patronage of the Sun” (Zīr-e sāye-ye khorshīd) 
has also been held since 1386kh./2009-10 by the 
Organization for services of counsel, the youth and 
social research (Mo’assesse-ye khedmāt-e moshāvere’ī, 
javānān va pazhūheshhā-ye ejtemā’ī). The third event in 
Iran consists of visitation to families of the war dead 
and to sick and injured persons, as well as clean-up 
works in war cemeteries by groups mainly composed of 
Khādems.35 As part of this event, religious ceremonies 
have also been held in foreign countries such as Iraq, 
Lebanon, Afghanistan, India, the UAE, and Germany. 
[Qods- ānlayīn 1392-06-05kh.]

Furthermore, during the month of Ramaz‥ān in 
1392kh./2013, when the number of expected visitors 

was 2.5 million, many religio-cultural programs were 
held. The goal of these programs was for visitors to 
deepen their religious knowledge and insights and 
to strengthen their Islamic faith. In this month, 
successive events called the “Light of Mysticism” 
(Nūr-e ‘erfān), which included Qor’ān recitals and 
lectures on religious knowledge for visitors were 
planned and held mainly by the Department of Islamic 
Propaganda, and an official report stated that there 
were more than 4,000 events. [H

4

aram 1392kh. d.]
Ordinarily, the Office of Qor’ān and Hadīs_ 

Studies of the Imām Rez‥ā mausoleum (Edāre-ye 
‘olūm-e Qor’ānī va Hadīs_-e Āstān-e Qods-e Raz‥avī), 
under the authority of the Department of Islamic 
Propaganda, holds events for visitors and local 
residents, that include the recital and education of 
the Qor’ān both inside and outside of H

4

aram [H
4

aram 
1392kh. g.] and exhibitions regarding pilgrimages and 
the Islamic Revolution [Āstān niyūz 1392-11-20kh.]
[Āstān niyūz 1392-12-17kh.], among other topics. 
Additionally, this department plans and conducts 
many events which are targeted toward foreign visitors 
and designed to enrich their leisure time and improve 
their religious knowledge. Especially in the summer, 
when many foreigners visit this mausoleum, classes on 
Persian language, the Qor’ān, Imām Rez‥ā’s way of life, 
knowledge of H

4

aram, and other topics, as well as free 
legal consultations in Arabic and other languages have 
taken place. Even on weekdays, classes on the Islamic 
Revolution, family in Islam, women in Islam, and other 
subjects, as well as religious rituals in Arabic have also 
been held. [Tārnamā-ye zā’erān-e gheyr-e Īrānī n.d. a.] 
[Tārnamā-ye zā’erān-e gheyr-e Īrānī n.d. b.]

Furthermore, press and publishing businesses, 
which also play an important role in promoting 
religious propaganda, are developing in accordance 
with T

4

abasī’s thought that “Media is a guardian of 
thought and culture in Islamic society.” [H

4

aram 
1391kh. a] The mausoleum of Imām Rez‥ā has its own 
publishing department (Enteshārāt-e Āstān-e Qods-e 
Raz‥avī). According to official media, it published 
319 titles in 1392kh./2013-14. [Āstān niyūz 1393-01-
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11kh.] In the field of news media, the Qods newspaper 
(Rūznāme-ye Qods) and its internet edition, Qods 
Online (Qods-ānlayīn), have been managed under the 
Qods cultural organization (Mo’assese-ye farhangī-e 
Qods), established in 1366kh./1987-88. [Āstān niyūz 
1392-06-06kh.] 

Regarding maintenance of the social order, 
Organization for services of counsel, the youth and 
social research, as mentioned above, has advanced 
many projects aiming to solve various family issues. 
This mausoleum insists that one of its missions is to 
protect and enlighten families as the smallest unit in 
society, and to educate young couples to help them 
attain better way of life. To achieve the mission, 
in 1387kh./2008-09 this organization founded an 
institution called “Threshold of the Sun” (Āstān-e 
mehr). The activities of this institution comprises 
offering consulting services to settle issues regarding 
marriage, families, and children’s education and 
holding meetings to address these problems, as well as 
others that arise. [Rajabpūr 1392kh.]

(C) Expansion of this mausoleum’s business model: 
Management of other mausoleums

Added to the abovementioned activities, the 
Committee of High Culture manages two other 
mausoleums (emāmzādes) located in the Khorāsān 
district and promotes almost the same religio-
cultural propaganda and educational activities as the 
mausoleum of Imām Rez‥ā around these mausoleums. 
One of these mausoleums is called Mīqāt al-Rez‥ā, 
and is located in T

4

abas, a city in the South Khorāsān 
Province. The entombed is said to be H

4

oseyn b. Mūsā 
al-Kāz

4

em36, son of the seventh Imām. This mausoleum 
has been affiliated with the mausoleum of Imām Rez‥ā 
because the latter undertook the former’s repair works 
after the massive earthquake in T

4

abas, which occured 
in 1353kh./1975. Another mausoleum is the Seyyed 
H
4

asan Modarres mausoleum, located in the city of 
Kāshmar in the same province. The entombed, Seyyed 
H
4

asan Modarres (d.1316kh/1937), was known as one 
of the most famous ‘olamā during the first half of the 

20th century. Khomeynī highly regarded his role in 
the resistance movement against Rez‥ā Shāh, the first 
emperor of the Pahlavi dynasty, and explained the 
importance of his activities to Khāmene’ī. Owing to 
Khomeynī’s consideration, this mausoleum was also 
subordinated to the mausoleum of Imām Rez‥ā. In the 
month of tīr, 1373kh./June 1994, the Organization for 
the Auspicious Threshold of H

4

oseyn, son of Mūsā al-
Kāz

4

em, and the mausoleum of the martyr, Āyat Allāh 
Modarres (Mo’assese-ye Āstān-e motabarreke-ye h

4

azrat-e 
H
4

oseyn ebn-e Mūsā al-Kāz
4

em va āramgāh-e shahīd Āyat 
Allāh Modarres), was established under the control 
of the Committee of High Culture to manage two 
mausoleums. [Yūsofzāde 1391kh.]

Regarding activities in the educational and 
religio-cultural fields, this organization constructed 
three libraries. Two were built within the site of 
these two mausoleums, respectively, and the last was 
constructed in the Moh

4

ammadābād village in the 
suburbs of the city of T

4

abas. The common activities 
of these libraries include holding Qor’ān classes, 
study consultation, reading and writing contests, 
ceremonies for students who have passed university 
entrance exams, and sports classes. [Mīqāt al-Rez‥ā 
n.d. a] Additionally, these two mausoleums conduct 
several activities independently. For example, Mīqāt 
al-Rez‥ā opened a cultural hall with a study room and 
an assembly facility, and the Modarres mausoleum 
built the Seyyed H

4

asan Modarres Memorial Museum 
and an institution for religious education called “The 
Cradle of Rez‥ā” (Mahd al-Rez‥ā). [H

4

aram 1391kh. 
b] In the economic field, the abovementioned 
organization has promoted obtaining new vaqf 
endowments, recovering the rights to vaqf properties 
that had been unjustly seized [Mīqāt al-Rez‥ā n.d. 
b.], enhancing agricultural production in farmlands 
in the suburbs of T

4

abas, and securing employment 
opportunities in cooperation with the mausoleum of 
Imām Rez‥ā.37 

The meanings of various current philanthropic, 
religio-cultural, and educational activities of the 
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mausoleum of Imām Rez‥ā, have developed based 
on the roles of previous religious complexes, and 
can be explained as follows. First, the philanthropic 
activities of this mausoleum have significant meaning 
in that the fulfillment of the stipulations related to 
almsgiving in many vaqf documents and the protection 
of socially vulnerable people will prove to both 
Iranian and foreign nationals that this mausoleum is 
being managed in a just manner. Furthermore, new 
activities such as the offering of free meals to families 
of the war dead, the promotion of medical tourism, 
and the support of H

4

izb Allāh and others, will have 
positive effects on improving the country’s interests 
through the reinforcement of national integration 
by promoting those who try to retain Iranian polity, 
economic revitalization, and maintenance of the 
country’s national security. Therefore, these activities 
will contribute to the stabilization of the Republican 
regime. 

Second, the current activities regarding education, 
research, religious propaganda, and maintenance 
of the social order are of high importance because 
they have been promoted under the control of the 
Committee of High Culture. The background of their 
increased significance can be explained as the result 
of recent emphasis on the cultural and information 
strategy for the maintenance of the current regime. 
Soon after the 1979 Revolution, Khomeynī planned 
to develop the Islamization of Iranian society and 
thus implemented educational projects and religious 
propaganda. Inaugurated as the Supreme Leader 
after Khomeynī’s death, Khāmene’ī felt a sense of 
crisis regarding the president at the time, Hāshemī 
Rafsanjānī, who engaged in pragmatic policies such 
as active diplomacy. Against his policy, Khāmane’ī has 
implemented activities to interrupt cultural inversion 
led by the West and has aimed to strengthen a 
cohesion of the conservative and expand his influence 
through these activities. Subsequently, conservatives 
have expressed a sense of crisis, which was exacerbated 
because younger generations born after the 1979 
Revolution were impervious to the regime’s ideology 

and their religion.38 The so-called “Color Revolution,” 
which occurred in Eastern Europe and the Caucasus 
region during the first half of the 2000s, and also 
enhanced conservatives’ sense of crisis. [Arjomand 
2009: 177-178][Sato 2009b: 23-24] Particularly, 
since around the year 2007, using the expression “soft 
war” (jang-e narm)39, conservatives have insisted that 
foreign powers are waging “war,” in which the West 
aims to promote western culture and liberal thought 
regarding Islam to Iran. It is said that the Supreme 
Leader Khāneme’ī instructed citizens to fight against 
this “soft war” in the aftermath of the 2009 Iranian 
presidential election protest. [Wilner 2011: 6-7] Then, 
conservatives advocated the existence of foreign foes 
such as Israel and America and began carrying out 
this instruction with the goal of bolstering domestic 
support and national unity. [Sato 2011 : 88-89] 
Organizations in the fields of education and culture, 
as we have seen, have gradually increased in number 
since the 1979 Revolution and have implemented their 
activities through large-scale events held at religious 
festivals and by enriching the leisure time of youth. The 
intensification of these activities can be regarded as a 
result of their growing sense of crisis. 

Regarding the educational activities conducted 
by this mausoleum, other major mausoleums such 
as that of ‘Abd al-‘Az

4

īm have also engaged in similar 
pursuits40, as is the case in the economic field. These 
examples prove that the Republican regime will use 
major older mausoleums that function as religious 
complexes as centers for cultural activities. Of these 
major mausoleums, however, the mausoleum of 
Imām Rez‥ā has the heaviest influence on domestic 
and foreign Shiite believers and huge assets. Using 
its advantages, this mausoleum has implemented 
the abovementioned activities for maintaining the 
current regime more aggressively than the other major 
mausoleums.
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VI. Conclusion

In view of its current administrative organizations 
and activities, the mausoleum of Imām Rez‥ā, the 
only Twelver Imamate mausoleum located in the 
Islamic Republic of Iran, has not only performed its 
expected functions as a traditional Shiite sacred place, 
but has also undergone drastic alterations to become 
a sacred place contributing to the maintenance and 
stabilization of the current regime. Under the current 
theocratic regime, this mausoleum has become highly 
significant with respect to guaranteeing the legitimacy 
of the ruling elites, such as the Supreme Leader 
Khāmene’ī, as long as its leaders manage it correctly 
based on proper “Islamic Management.” Furthermore, 
the inter ior of this mausoleum plays a role in 
consecrating the religious elements of the Shiites as 
well as political aspects related to the current regime, 
such as the memories of the ruling elites, successful 
nationals in various fields, and contributors to the 
Regime’s establishment and maintenance. Thus, the 
mausoleum gives religious significance to contributions 
made to the Iranian nation. This also indicates that 
the mausoleum of Imām Rez‥ā has experienced a 
noticeable transformation, through which it has 
become a sacred place serving to strengthen the 
national integration of Iran. Furthermore, this 
mausoleum uses the assets obtained from vaqf 
endowments in the course of their long history for 
corporate activities designed to strengthen domestic 
economic growth. Additionally, it has brought huge 
innovations to the function of its religious complex 
and conducted philanthropic, educational, and 
religio-cultural propaganda activities in accordance 
with the regime’s ideology. These activities are useful 
for the stabilization of the current regime, such as 
accomplishing successful economic development under 

the sanctions imposed by America, preventing western 
cultural infiltration, and achieving Islamization of 
its society. While we can confirm many examples 
indicating that sacred mausoleums have been used as a 
consecrated place for integrating nationals throughout 
the course of modern nation-state construction, the 
mausoleum of Imām Rez‥ā has not only played a 
similar role as a sacred place, but has also promoted 
activities towards the further maintenance and 
support of the current regime in its utilization of 
assets, management organization, and many affiliated 
institutions.

As I noted earlier, however, similar educational, 
economic, and religio-cultural activities have been 
implemented by the other major mausoleums in 
this country. From this perspective, one may say that 
the major mausoleums in the Islamic Republic of 
Iran have been utilized as bases of operation for the 
stabilization of the current regime. The mausoleum 
of Imām Rez‥ā, however, overwhelmingly exceeds 
the others in terms of its influence on Shiites and its 
value as an Imamate mausoleum. The most significant 
characteristic of the current Imām Rez‥ā mausoleum is 
that it has aimed to maintain the national interest—
that is, the maintenance of the Republican regime—
by using and developing its huge influence, assets, and 
the institutions of its religious complex that have been 
historically promoted as the Imamate mausoleum, and 
linking them with the survival strategy of Iran as a 
nation-state.

*This article is an English translation, with some 
revisions, of my article “Iran-Islam kyouwakoku 
taiseika no Imam Reza Byou: Doukoku ni okeru Shia 
ha seichi Imam Byou no unei to syokatsudou,” Islam 
Sekai (The World of Islam), 85, 2016, pp.33-72. 

NOTES

1 According to Amirabadi [2009], a Bonyād is a non-profit organization which has been institutionalized for specific purposes 
after the Islamic Revolution. The term refers to an organization operating in various fields, such as trade, finance, industry, 
agriculture, and social welfare. Amirabadi divided the Bonyād into three categories: (1) Endowment Bunyad (whose financial 
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source is a vaqf endowment); (2) Private Bunyad (established by ruling or non-ruling elites and pursuing profit despite 
seemingly advocating a non-profit organization); and (3) Public Bunyad (originating from confiscated properties of the 
former Pahlavi royal family and managed economically by financial support from the government). The author classified 
the mausoleum of Imām Rez‥ā as an Endowment Bonyād. Regarding Iranian economics, it is said that Bonyād organizations 
constitute 35% of the gross national product (GNP) and control 40% of the non-petroleum market. Additionally, the Bonyād 
has been given preferential treatment, such as tax exemption, financial support, and the right to veto, regarding explanation of 
its financial situation (except in cases involving the Supreme Leader). [Buchta 2000] [Maloney 2000] Moreover, it is also noted 
that since these organizations’ key posts are occupied by the ruling elites, they become their source of wealth. [Rakel 2007: 
109] Recent studies have mainly focused on two major “Bonyād” organizations, namely the “Foundation of the Oppressed 
and Disabled” (Bonyād-e Mostafaz‥’fān va Janbāzān) [Maloney 2000: 153-166] [Rakel 2007: 123-124] [Keivan 2016], and the 
“Foundation of the Matyur” (Bonyād-e Shahīd) [Rakel 2007: 124-126] [Amirabadi 2009: 377], and have attempted in large 
part to investigate their economic activities. Werner [2015] examined the ambiguous character of the “Bonyād” after the reign 
of Moh

4

ammad Rez‥ā Shāh, from historical and legal perspectives. However, little attention has been paid to its religio-cultural 
activities by scholars.

2 For studies referring to the mausoleum of Imām Rez‥ā after the 1979 Islamic Revolution, Mawlawi et al. [1987] provides 
an overview of its history. Buchta [2000], Rakel [2007], and Coville [2009] make reference to the economic activities of 
this mausoleum. Hourcade [1989] examines the vaqf of this mausoleum in the 1980s. Additionally, Adelkhah [2012] refers 
to the vaqf management of this mausoleum and its problems when discussing Iranian economics until the 2009 Iranian 
presidential election protest, and her book [Adelkhah 2016: 163-171] also examines the recent management of this mausoleum 
by considering its relationships with the government and conservative groups. Hakami [1989] offers a general overview of 
this mausoleum, mainly in the 1970s, but the data and viewpoints she reveals are still very useful for considering the current 
situation of this mausoleum.

3 Besides these activities, efforts to increase the number of religious pilgrims have been made. However, organizations or 
institutions irrelevant to this mausoleum seem to be those conducting these efforts. Therefore, these create an exception 
warranting examination.

4 See paragraph 2, Article 1 of the “Law on the formation and right of the organization [regarding] pilgrimage, vaqf and 
charitable deeds” (Qānūn-e tashkīlāt va ekhtiyārāt-e Sāzmān-e H

4

ajj va Omūr-e Kheyrīye), approved in Dey 2, 1363kh./December 
23, 1984, and Articles 1 and 2 of “The approval of implementation of the management plans of vaqf and charitable deeds by 
the Supreme Leader” (Mojavvez-e maqām-e mo’azz

4 4

am-e rahbarī dar mowred-e ejrā-ye tarh
4

-e towjīh-e edārat-e owqāf va omūr-e 
kheyrīye), approved in Ābān 7, 1369kh./Octobar 7, 1990. Additionally, religious institutions like mosques, religious schools 
(h
4

owze), and takkīye are also outside the jurisdiction of the organization regarding pilgrimage, vaqf, and charitable deeds. 
[Forūzesh (ed.) 1386kh.: 21-22, 9-10]

5 See Supplementary Provision 2 of the “Law on the formation and right of the organization [regarding] pilgrimage, vaqf and 
philanthropy.” [Forūzesh (ed.) 1386kh.: 24]

6 In 1395kh./2016-17, however, the national government requested that pay tax be imposed on the companies affiliated with this 
mausoleum. Although Rūh

4

 Allāh Khomeynī ordered that the government could not collect any tax from this mausoleum, the 
Iranian Parliament did not permit the tax exemption from this mausoleum in 1366kh./1987 because his order was orally issued. 
[Khabargoz_ārī-ye Fārs 1396-02-11kh.] In 1368kh./1989, Khomeynī wrote to Vā’ez T

4

abasī a letter that granted permission 
for tax exemption [S

4

ah
4

īfe-ye Emām 1368-01-20kh.]. The government, however, has recently insisted that it was necessary to 
impose tax on this mausoleum to increase the tax revenue of Iran. The main administrative staff of this mausoleum has strongly 
resisted this law due to vaqf and naz_r based on Islamic law and its contribution to the national economy such as employment 
creation and the promotion of philanthropic activities. This problem is remarkable when considering the current relationship 
between this mausoleum and the government.

7 He is a son-in-law of ‘Alam al-Hodā, who delivers the current Friday prayer in Mashhad, and is the deputy of the Supreme 
Leader in the Khorāsān province.

8 For the organization chart of the mausoleum of Imām Rez‥ā, see [Āstān niyūz n.d. a.]. Although the Raz‥avī Economic 
Organization is not included in this chart, this economic organization’s website notes that it is under the direct control of the 
main vaqf custodia [Sāzmān-e eqtes

4

ādī-ye Raz‥avī n.d. a.]



78　Journal of Islamic Area Studies Vol.11

9 In his role as a spokesman in press conferences, the deputy of the main vaqf custodian attended the press conference providing 
a general overview of the mausoleum activities in 1391kh./2012-13 and the budget of the next year. [H

4

aram 1391kh. f.] 
10 After graduating from a religious school, he served as a chief of the Ministry of Justice in both Fārs and Khorāsān Provincs, and 

was later appointed as the governor of Esfahan Province. During the first term of the Ah
4

madīnezhād administration (1388-
92kh./2005-09), he became the Minister of Justice. 

11 The last deputy of the main vaqf custodian during T
4

abasī’s time was Mehdī ‘Azīziyān (b. 1333kh./1954-55). He was said to 
be a brother-in-law of T

4

abasī himself. [Higgins 2007-06-02] Holding several significant positions at this mausoleum, he was  
finally appointed to this deputy post. After the death of T

4

abasī, however, he lost this position because Ra’īsī exposed his many 
corruption scandals. 

12 In the ‘Abd al-‘Az
4

īm mausoleum in Rey, Moh
4

ammad Reyshahrī was appointed as the main vaqf custodian. Seyyed Moh
4

ammad 
Sa’īdī, the main custodian in the Ma’s

4

ūme mausoleum, was appointed in 1389kh./2010. He also holds the deputy position 
of the Supreme Leader in Qom Province (Namāyande-ye vālī-ye faqīh-e ostān-e Qom). Seyyed ‘Alī Dastgheyb, born in 
1324kh./1945 and coming from the distinguished Seyyed family in Shīrāz, holds the main vaqf custodian post in the Shāh 
Cherāgh mausoleum. All three persons are known for having a close association with the Supreme Leader, either through their 
own relationships or that of their families.

13 According to Sharīfī [n.d.],  Islamic management means that in achieving a goal, an organization acts according to Islamic 
views on ethics and values the Qor’ān, the Prophet, and the Imāms’ traditions and way of life, as well as their knowledge, 
experience, and techniques for dealing with human beings. The main administrative staff of this mausoleum maintained that its 
current prosperity is an example of successful Islamic management. [Āstān niyūz 1391-12-23kh.] 

14 Additionally, a votive offering (naz_r) is a source of mausoleum revenue. It is paid or donated when one prays to God, or when 
his or her wishes are realized. However, this votive offering is removed from consideration due to lack of data.

15 Pursuant to the “Invalid law [regarding] documents selling vaqf estates, water and lands” (Qānūn-e ebtāl-e asnād-e forūsh-e 
reqābat, āb va arāz‥ī-ye mowqūfe), vaqf properties which were sold or transferred outside the bounds of Islamic law recover their 
original status as vaqf properties and their previous ownership transfers are invalidated. [Forūzesh (ed.) 1386kh.: 38]

16 The history of this company was obtained from the website of the Raz‥avī Economic Organization [Sherkat-e Nasājī va 
Nakhrījī-ye Khosravī-ye Khorāsān n.d.] due to the lack of reference to this business in the book entitled Āstān-e Qods: Dīrūz va 
Emrūz. [Enteshārāt-e Āstān-e Qods-e Raz‥avī (ed.) 2536sh./1977]  

17 As of the year 1396kh./2017, official media reported that over 90% of items needed for this mausoleum were produced by its 
affiliated conglomerate. [H

4

aram 1396kh. a.] 
18 However, only 42 names of affiliated companies listed on its official website.
19 The mausoleum of ‘Abd al-‘Az

4

īm has vaqf properties that include a village (mazra’e) and caravanserai, with a total area of 
2,053ha. [‘Abd al-‘Az

4

īm n.d.] There are only 33 villages (rūstā) that are vaqf properties of the Shāh Cherāgh mausoleum. 
[Pāygāh-e ettelā’-resānī-ye Āstān-e moqaddas-e Ah

4

madi va Moh
4

ammdī 1391-07-29kh.]
20 For instance, the article entitled “The role of the organizations under the control of the mausoleum of Imām Rez‥ā in ‘Resistance 

economy’ and its attainment” dated Farvardīn 16, 1393kh./ April 5, 2014. reported that the productive and competitive powers 
of the organizations under this mausoleum fit the agendas set by the “Resistance economy.” [Rajabpūr 1393kh.]

21 The definition of sacred elements in this paper is based on the functional definition of religion debated by Durkheim and other 
scholars. [McGuire 2008]

22 For the role of the Keshīk system in pre-modern dynasties in Iran, see [Melville 2006]. Since the Safavid dynasties, Keshīk 
groups can also be confirmed to have been deployed in the Ma‘s

4

ūme mausoleum and the ‘Abd al-‘Az
4

īm mausoleum. [T
4

abāt
4

abā’ī 
2535sh./1976: 284-286][Kondo 2015: 57-59]

23 As of 1391kh./2011, the official mausoleum media reported that, of the total Khādems, 4% held doctoral degrees, 6% held 
master’s degrees, and 42% held bachelor’s degrees. [Āstān niyūz 1391-04-26kh.]

24 A new Khādem staff member is first employed as a “glorious servant” and advances to the rank of “honorable servant” after 10 
years of service. He then reaches the highest rank, “official servant,” after 20 years of service. However, those who are installed 
by heredity can accede to the “official servant” ranking soon after becoming Khādem. [Markaz-e amūzesh-e z‥emn-e khedmat-e 
karkonān-e Āstān-e Qods-e Raz‥avī n.d.]

25 Born in 1311kh./1932 in Behshahr, he participated actively with the Supreme Leader Khāmene’ī in anti-Pahlavi movements 
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in Mashhad. After the Revolution he was elected as a member of the assembly of constitutional experts (Majles-e khebregān-e 
qānūn-e asāsī) in 1358kh./1979. However, in 1360kh./1981, he was killed by MKO (Mojāhedīn-e khalq) terrorists. 

26 Regarding the construction of graves for the war dead in European countries after World War I and their roles in national 
polity and mass mobilization, George L. Mosse [1990] examined the cases of Germany and England. The rite for the war dead 
at the Yasukuni Shrine in Japan would also play a similar role. 

27 It was announced that the latter project will be promoted with the help of the Imam Khomeini Relief Foundation (Komīte-ye 
emdād-e Emām Khomeynī) and the IRGC. 

28 The Foundation of the Martyr issues free meal tickets in this mausoleum for these individuals. [Mo‘āvenat-e amāken-e 
motabarreke va omūr-e zā’erān 1393-01-11kh.] However, it is unascertainable whether stipulations of the vaqf documents after 
the Revolution included the offering of free meals to these parties.

29 Regarding the distribution of clothes and shoes, official Iranian media said that 15,000 coats and trousers would be distributed 
to Seyyeds, students, and orphans, and that 1,500 chadors would also be offered in three Khorāsān provinces, as well as Fārs and 
Esfahān Provinces until the end of 1392kh./2013-14. [Khabargoz_ārī-ye Fārs 1392-12-15kh.]

30 This information regarding financial support was based on an interview with a financial officer of H
4

izb Allāh. However, this 
mausoleum denied providing financial support to this organization. [Higgins 2007-06-02]

31 Families of the war dead of H
4

izb Allāh were invited in 1395kh./2016 and 1397kh./2018 and prayed at this mausoleum. [Āstān 
niyūz 1395-04-26kh.][Āstān niyūz 1397-09-18kh.] 

32 This conference was held with the Iranian ambassador to Lebanon and some members of H
4

izb Allāh present. The recent 
political and cultural changes in the region were discussed at this conference. [Khabargoz_ārī-ye Tasnīm 1396-11-08kh.]

33 This section exhibits gifts given to the Supreme Leader Khāmene’ī from various heads of state and the leaders of Islamic 
organizations. One of the most famous and valuable gifts is a miniature model of the Great Mosque of Mecca, presented by 
Saudi Arabia’s Crown Prince ‘Abd Allāh in 1376kh./1998. 

34 The medal section displays about 200 medals and trophies that have been donated to this mausoleum. [Kafīlī et al. 1396kh.: 48] 
The most important exhibited items are medals won by Gholām Rez‥ā Takhtī (1930-1968, an Olympic gold medalist wrestler in 
1956) in various world championship and Olympic games.

35 Media reported some details of these events. For instance, in 1393kh./2013, visitation was made to sick and injured persons in 
Bīrjand [Khabargoz_ārī-ye Fārs 1392-06-22kh.], and clean-up efforts in “martyr” cemeteries and the visitation of families of the 
war dead also occurred in Semnān Province. [Khabargoz_ārī-ye mehr 1392-06-23kh.]

36 Historical chronicles and generalogy records do not mention H
4

oseyn to a large extent, except that he died in T
4

abas.
37 The official website of Mīqāt al-Rez‥ā said that this mausoleum tries to develop regional agriculture and job creation by 

promoting cattle ranching in the suburbs of the Hemmatābād village, located near T
4

abas. [Mīqāt al-Rez‥ā n.d. c.] 
38 A public opinion survey referenced to by Varzi [2006: 202-203] shows that modern Iranian youths do not think that religious 

leaders need to rule this country and have little knowledge about the life of Khomeynī and the guardian of the jurist. 
Additionally, 70% of Iranian nationals and 90% of students do not attend worship. 

39 “Soft war” is a term created from the phrase “soft power.” It refers to the war against penetration of “soft power” into Iran 
enhanced by the West. [Farzan S. and R. Safshekan 2013: 5-7]

40 The ‘Abd al-Az
4

īm mausoleum has also built annexed institutions such as a Qor’ān education center, a hadīs_ research center, a 
library, an astronomy research center, a museum, and a hospital. [Hazrat-e Abdalazim n.d.]
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