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1 HREZE

Suppose a man had moulded figures of all sorts out of gold, and were unceasingly to
remould each into all the rest: then, if you should point to one of them and ask what it
was, much the safest answer in respect of truth would be to say ‘gold’, and never to speak
of a triangle or any of the other figures that were coming to be in it as things that have
being, since they are changing even while one is asserting their existence. Rather one
should be content if they so much as consent to accept the description ‘what is of such and
such a quality’ with any certainty. Now the same thing must be said of that nature which
receives all bodies. It must be called always the same; for it never departs at all from its
own character; since it is always receiving all things, and never in any way whatsoever
takes on any character that is like any of the things that enter it: by nature it is there as
a matrix for everything, changed and diversified by the things that enter it, and on their
account it appears to have different qualities at different times; while the things that pass
in and out are to be called copies of the eternal things, impressions taken from them in a
strange manner that is hard to express: we will follow it up on another occasion.

Be that as it may, for the present we must conceive three things: @1 utv yiyvéuevov,

10 8 fv & yiyveran, 16 &' 60ev apouorovuevoy gUetal o yryvduevov. Indeed we may fittingly

compare the Recipient to a mother, the model to a father, and the nature that arises
between them to their offspring. Further we must observe that, if there is to be an impress
presenting all diversities of aspect, the thing itself in which the impress comes to be
situated, cannot have been duly prepared unless it is free from all those characters which
it is to receive from elsewhere. For if it were like any one of the things that come in upon
it, then, when things of contrary or entirely different nature came, in receiving them it
would reproduce them badly, intruding its own features alongside. @810 kal TévTeoV ExTdS

€8y elvan xpecov TO T& Tévta ékdefduevov™ Ev alitd yévn, just like the base which the

makers of scented ointments skilfully contrive to start with: they make the liquids that
are to receive the scents as odourless as possible. Or again, anyone who sets about taking
impressions of shapes in some soft substance, allows no shape to show itself there
beforechand. but begins by making the surface as smooth and level as he can. In the same
way, that which is duly to receive over its whole extent and many times over all the
likenesses of the intelligible and eternal things ought in its own nature to be free of all
the characters. For this reason, then, the mother and Receptacle of what has come to be
visible and otherwise sensible must not be called earth or air or fire or water, nor any of
their compounds or components; but we shall not be deceived if we call it a nature invisible
and characterless, all-receiving, partaking in some very puzzling way of the intelligible
and very hard to apprehend.

% édexoua, take or receive firom another
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Quod universale non sit aliqua res extra animam

Quod enim nullum universale sit aliqua substantia extra animam ex-
sistens evidenter probari potest. [...]

Et ideo simpliciter concedendum est quod nullum universale est sub-
stantia, qualitercumque consideretur. Sed quodlibet universale est in-
tentio animae, quae secundum unam opinionem probabilem ab actu
intelligendi non differt. Unde dicunt quod intellectio qua intelligo ho-
minem est signum naturale hominum, ita naturale sicut gemitus® est
signum infirmitatis** vel tristitiae seu doloris; @ €t est tale signum

quod potest stare pro hominibus in propositionibus mentalibus, sicut

VOX potest stare pro rebus in propositionibus vocalibus. [...]

Ex quibus aliisque multis patet quod (,) universale est intentio animae

nata praedicari de multis.

Quod etiam ratione confirmari potest, nam omne universale, secun-
dum omnes, est de multis praedicabile; sed sola intentio animae vel
signum voluntarie institutum natum est praedicari et non substantia ali-
qua; ergo sola intentio animae vel signum voluntarie institutum est uni-
versale. Sed nunc non utor ‘universali’ pro signo voluntarie insituto,
sed pro illo quod naturaliter est universale.

*

gemitus, -us: 9 » X5 ** infirmitas, -atis: J& X
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3. IHMRICKEF

According to Frege, whenlgraspthcmyinwhichmerefcrence, and
thus the semantic role, of an expression is to be determined, then I grasp its
sense; in particular, when I grasp the way in which the truthvalue of 8
sentence (3s uttered on a particular occasion) is to be determined, then I
grasp the thought which it expresses. It is impossible to gain any grip
on what it is to express a sense, or, more particularly, a thought, if we try to
view the activity of expressing thoughts in isolation from the various kinds
of linguistic acts which may be performed in relation to them, that is, the
various kinds of force which may be attached to the expression. of the
thought. Until a connection is made between the truth-value of a sentence
and the linguistic activities of asserting, questioning, etc., which can be
accomplished by its utterance, we are in the dark as to what truth and falsity
are,whatisthediﬁ'mmbetwmthem,mwhatisthesigniﬁmnoeof
ascribing them to sentences. Although it is not possible to claim Frege’s
authority for the dictum, it sesms clear that sentences only have a sense in
virtue of the practices of using them to make assertions, ask questions, etc,
Inthesameway,therearewinningorlosingposiﬁonsinagamemﬂy
because the game is played, or at least is thought of as being played. If chess
were never played, but the rules of chess existed solely in order to frame
chess problems, there would be no sense in which checkmare was a winning
position. True, many problems are of the form “White to move and mate in
three’; but equally good problems could be posed in which White had to
farce stalemate in three moves, or had to compel Black o checkmate him.
save that the two possible truth-values of sentences are elled
and ‘false’, but merely designated ‘A’ and ‘B’ can be no in

agking which value is truth and which falsity, except in relation to an actual
-or possible use of the language.

KWEB BH(CIRL. LIFOESDHBZBELULTHEDET.

© Michael Dummett, 1981, Frege: Philosophy of Language, Bloomsbury Academic,
an imprint of Bloomsbury Publishing Plc.
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4. R A VEE

stehung und Gestaltung des modernen Welthildes besitzt, darf man
nicht bei der Betrachtung all der Einzelziige stehenbleiben, die sie dem
Inhalt dieses Weltbildes eingefiigt und durch welche sie es ent-
scheidend umgestaltet hat. Der Umfang dieser Einwirkungen scheint
fast unermefllich zu sein; und doch erschépft sich in thm keineswegs
das Ganze der bildenden Kraft, die von der Naturerkenntnis ausge-
gangen ist. Thre entscheidende Leistung liegt vielmehr an einer ande-
ren Stelle: Sie besteht nicht sowohl in dem neuen gegenstindlichen
Gehalt, der durch sie dem menschlichen Geiste vermittelt und zu-
ginglich gemacht wurde, als vielmehr in der neuen Funktion, die
sie ihm zuwies. Die Naturerkenntnis fiihrt nicht schlechthin in die
Welt der Gegenstinde hinaus; sondern sie wird fiir den Geist zum
Medium, innerhalb dessen er seine eigene Selbsterkenntnis vollzieht.
Und damit setzt ein Prozef ein, der wichtiger und bedeutsamer ist als
alle Vermehrung und Erweiterung des bloflen Stoffes, mit welchem
die neu erwachende Naturwissenschaft das menschliche Wissen be-
reichert hat. Das Wachstum und das stindige Anschwellen dieses
Stoffes scheint, schon im sechzehnten und siebzehnten Jahrhundert,
ins schlechthin Grenzenlose zu gehen. Die feste Form der antiken
und der mittelalterlichen Weltansicht zerbricht; die Welt hért auf, ein
»Kosmos« im Sinne einer iibersehbaren, der Anschauung unmittelbar
zuginglichen Ordnung zu sein. Raum und Zeit weiten sich ins
Unendliche: Sie sind nicht mehr durch jenen festen Grundriff, wie ihn
die antike Kosmologie in der Platonischen Lehre von den fiinf re-
guliren K6rpern oder in dem Aristotelischen Stufenkosmos besafl, zu
fassen noch in endlichen Maflen und Zahlen zu erschépfen. An Stelle
der einen Welt und des einen Seins tritt die Unendlichkeit der Welten,
die stindig aus dem Schofle des Werdens neugeboren werden und
deren jede nur eine einzelne voriibergehende Phase in dem uner-
schopflichen Lebensprozel des Universums bildet. Aber das Wesent-
liche der Umbildung liegt nicht in dieser grenzenlosen Ausbreitung;
es liegt vielmehr darin, dafl der Geist, in ihr und durch sie, einer neuen
Kraft in sich selbst gewahr wird. Alles extensive Wachstum bliebe
unfruchtbar und miifite ihn zuletzt ins Leere fithren — wenn er nicht
dadurch zugleich eine neue Intensitit, eine neue Konzentration in
sich selbst gewonne. '

HKWEB 888 (CIRL. YUTOESDHMEZBELUTEDET.
Ernst Cassirer: Die Philosophie der Aufklarung. Hamburg: Felix Meiner Verlag, 2007.
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Ainsi, Aristote, parti pour définir le temps de ce que nous appellerions
une considération d’ordre psychologique, ayant commencé par faire remarquer
que, sans un fil intérieur des faits de conscience, il n’y aurait pas pour nous de
temps, Aristote, s*étant d’ailleurs beaucoup €loigné de cette considération, pour
arriver de proche en proche & définir le temps par une certaine mobilité du
mouvement du premier ciel, pour conclure, Aristote revient 4 son point de
départ et nous dit que s’il n’y avait pas d’ame, il n’y aurait pas de temps
(&8ovaTov gtvol ypdvov yoyiic pi odong * [...]).

Comment comprendre cette affirmation ? Elle rend un son trés
moderne; elle donne au temps une apparence, comme nous dirions auj ourd’hui,
de sujectivité, ou, tout au moins, de relativité par rapport 4 notre esprit.

Certainement, Aristote a soin de nous dire que le temps, ce n’est pas I’acte de

compter, c’est le nombre nombré. ce n’est pas le nombre nombrant, et par

conséaguent, le temps n’est pas I’acte intérieur subjectif par lequel on compte ;

pour que le temps soit complet, il faut que le nombre soit complet. Or, tant qu’il
n’y a que le ciel tournant et accomplissant des révolutions, le nombre n’est 12
qu’en puissance, comme dirait Aristote ; il y ala mati¢re du nombre ; pour que
le nombre soit complet, pour qu’il soit, non pas simplement puissance, mais
acte, il faut que ’acte intervienne et par conséquent le nombre n’est complet
que lorsque ses deux éléments sont donnés a la fois: le nombrant et le nombré.

En ce sens, le nombre qui est le temps est bien quelque chose
d’extérieur, d’objectif, et cependant il y a cette affirmation tout a fait précise
d’ Aristote que, s°il n’y avait pas d’4me, il n’y aurait pas de nombre. Et il semble
assez difficile, si on s’en tient 4 cette affirmation, de faire une différence précise
entre la doctrine moderne du temps qui considére le temps comme subordonné
4 Dexistence de I’esprit humain ; de telle sorte que, I’esprit humain étant

supprimé, le temps disparait aussi.

* il est impossible que le temps existe si ’dme n’existe pas.

XWEB B&ICRLU. U TDOESDHBZEEL L THEDET,

Be_rgson, Henri_. His_toire de I'idée de temps : cours au Collége de France, 1902-1903.
Edited by Camille Riquier, Presses Universitaires de France, 2016, pp. 160-161.
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7. BAWEE - THmEE

It is a commonplace that modern science has given us a disen-
chanted conception of the natural world. A proper appreciation of
science makes it impossible to retain, except perhaps in some sym-
bolic guise, the common mediaeval conception of nature as filled
with meaning, like a book containing messages and lessons for us.
The tendency of the scientific outlook is to purge the world of mean-
ing—the object of reason, in an old sense that is threatened by just
this development.

Hume is the prophet par excellence of this tendency, although he
is quite uaconscious of the historical explanation for it. Reason,
Hume insists, does not find meaning or intelligible order in the
world; rather, whatever intelligible order there is in our world-
picture is a product of the operations of mind, and those operations
are themselves just some of what goes on in nature, in jtself meaning-
tessly, as it were.

From this standpoint, Kant locks like a desperate reactionary. He
insists that intelligible order is found in the world, but he makes this
out only by reconstruing the world as partly constituted by mind.
This looks like an image of Hume’s picture in a distorting medium.
It looks inferior, by the lights of what seems a merely sane natural-
ism, in that it conceives the meaning-yielding operations of mind
transcendentally rather than as part of nature. And it looks uncon-
vineing in its insistence that the order is there to be found; it seems to
undermine that by suggesting that we constitute the arder ourselves.

This view of the Kantian alternative provokes an understandable
recoil. A familiar response is to retain Hume’s picture of the
meaning-yielding operations of mind, but to discard his responsive-
ness to scepticism, which keeps Hume himself from a scientistic real-
ism. According to the sort of outlook I mean, reality is exhausted by
the natural world, in the sense of the world as the natural sciences
are capable of revealing it to us. Part of the truth in the idea that sci-
ence disenchants nature is that science is committed to a dispassion-
ate and dehumanized stance for investigation; that is taken to be a
matter of conforming o a metaphysical insight into the character of
reality as such. (The fact that the natural sciences reveal the world as
intelligible has to. be glossed over somehow; I shall return to this in
§7 below.) Any candidate feature of reality that science cannot cap-
ture is downgraded as a projection, a result of mind’s interaction
with the rest of nature.

Against this background, it will seem that 2 putative operation of
the intellect can stand up to reflective scrutiny only if its products
can be validated on the basis of the facts of nature, conceived in the
disenchanted way that is encouraged by modern gcience. For if we
are to understand what is in question as an operation of the intellect
at all, we must make room for objectivity: for there to be a difference
between being right and seeming right. And science has presented
iteelf as the very exemplar of access to objective truth.

XWEB 5&(CBRU. UTFDESDHEBZBESL L THDEXT.

From Virtues and Reasons. Philippa Foot and Moral Theory, ed. Rosalind
Hursthouse, Gavin Lawrence, and Warren Quinn. pp.149. Copyright © 1996
by Oxford University Press. Reproduced with permission of the Licensor
through PLSClear.

T/ 7



40 Bk S8 My

Er ke

bl

@
3

ZOWMPSIERE S, REFTALLNZE,
BERADMRVIESE. OOBRTRATREIL,

I
‘N

COMBEATAIE
EX555% LSRES RSB RV I A SR /RGN RRESE
MEOEDIZELL TR TR CBROEE XU TETFTVE/HE/FAVE/ T AE
BIRU-REOES ( )

TRREFDOR

A2 EOR BT THBISRT

EA~H)

1/2



——Ch &Y RORABICEMER}FBALGNIE

2/2



	34_D_tetsugaku_2026_ippan_senmon_ページ_1
	34_D_tetsugaku_2026_ippan_senmon_ページ_2
	34_D_tetsugaku_2026_ippan_senmon_ページ_3
	34_D_tetsugaku_2026_ippan_senmon_ページ_4
	34_D_tetsugaku_2026_ippan_senmon_ページ_5
	34_D_tetsugaku_2026_ippan_senmon_ページ_6
	34_D_tetsugaku_2026_ippan_senmon_ページ_7
	34_D_tetsugaku_2026_ippan_senmon_ページ_8
	34_D_tetsugaku_2026_ippan_senmon_ページ_9

