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everything, as has been said by me in what goes before, and the things mixed with it would
hinder it, so that it would have power over nothing in the same way that it has now being
alone by itself. For it is the thinnest of all things and the purest, and it has all knowledge
about everything and the greatest strength: and Nous has power over all things, both
greater and smaller, that have hife. And Nous had power over the whole revolution, so that
it began to revolve in the beginning. And it began to revolve first from a small beginning;
but the revolution now extends over a larger space, and will extend over a larger still. And
all the things that are mingled together and separated off and distinguished are all known
by Nous. And Nous set in order all things that were to be, and all things that were and
are not now and that are, and this revolution in which now revolve the stars and the sun
and the moon, and the air and the aether that are separated off. And this revolution
caused the separating off, and the rare is separated off from the dense, the warm from the
cold, the light from the dark, and the dry from the moist. And there are many portions in
many things. But no thing is altogether separated off nor distinguished from anything
else except Nous. And all Nous is alike, both the greater and the smaller; while nothing
else is like anything else, but each single thing is aﬁd was most manifestly those things

of which it has most in it.
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Respondeo dicendum gquod, sicut supra dictumn est cum de virtutibus in
communi ageretur, virtus est quae bonum facit habentem et opus eius bo-
num reddir. Bonum autem potest dici dupliciter: uno modo, materialiter, pro
o quod est bonumy; alio modo, formaliter, secundum rationem boni. Bonuro
autem, inguantum huiusmodi, est obiectum appetitivae virtutis. Et ideo si qui
habitus sunt qui faciant rectam considerationem rationis non habito respectu -
ad rectitudinem appetitus, minus habent de ratione virtutis, tanquam ordinan-
tes ad bonum materialiter, idest ad id quod est bonum non sub ratione boni:
plus autem habent de ratione virtutis habitus il qui respiciunt rectitudinem
appetitus, quia respiciunt bonum non solum materialiter, sed etiam formal-
ter, idest id quod est bonurn sub ratione boni. Ad prudentiam autem pertinet,
sicut dictum est, applicatio rectae rationis ad opus, guod non fit sine appetitu
recto. Et ideo prudentia non solum habet rationem virtutis quam habent aliae
virtutes intellectuales; sed etiam habet rationem vitfutis quam habent virtutes

morales, quibus etiam connumeratur,
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Die philosophische Betrachtung der Inhalte des mythischen Bewult-
seins und die Versuche einer theoretischen Erfassung und Deutung dieser
Inhalte gehen bis in die ersten Anfénge der wissenschaftlichen Philosophie
zuriick, Hrither als den anderen groBen Kulturgebieten wendet sich die Phi-
losophie dem Mythos und seinen Gebilden zu. Das ist geschichtlich nnd
systematisch verstindlich: denn in der Auseinandersetzung mit dexn my-
thischen Denken erst gelingt es der Philosophie, zu der scharfen Fassung
ihres eigenen Begriffs und zum klaren BewuBtsein iiber ihre eigene Auf-
gabe vorzudringen. Die Philosophie sieht sich fiberall, wo sie sich als theo-
retische Welibetrachtung und Welterkldrung zu konstituieren sucht, nicht
sowohl der unmittelbaren Brscheinungswirklichkeit selbst als vielmehr der
mythischen Auffassung und Umprigung dieser Wirklichkeit gegeniiber-

gestellt. Sie findet die ,,Natur* nicht in derjenigen Gestaltung vor, die ihr

spiter — nicht ohne entscheidende Mitwirkung der philosophischen BRe-
flexion selbst — durch das entwickelte und ausgebildete HErfahrungsbewuBt-
sein gegeben wird, sondern alle Gestalten des Daseins erscheinen zunéchst
wie eingehiillt in die Atmosphire des mythischen Denkens und der my-
thischen Phantasie. Erst durch sie erhalten sie ihre Form und Farbe, er-
halten sie ihre spezifische Bestimmtheit, Lange bevor die Welt dem Be-
wuBtsein als ein Ganzes empirischer ,,Dinge* und als ein Komplex em-
pirischer ,,Rigenschaften‘‘ gegeben ist, ist sie ihm als ein Ganzes raythi-
scher Krifte und Wirkungen gegeben. Und von diesem seinem geistigen
Urgrand und Mutterboden vermag auch die philosophische Ansicht und
die eigentiimliche philosophische Blickrichtung den Weltbegriff nicht un-
mittelbar abzuldsen. Die Anfinge des philosophischen Denkens bewahren
noch auf lange Zeit hinaus eine mittlere, eine gleichsam unentschiedene
Stellung zwischen der mythischen und der eigentlich philosophischen Fas-
sung des Ursprungsprobleros.
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Nous dirons en conséquence que l'image est un acte qui vise dans sa
corporéité un objet absent ou inexistant, a travers un contenu physique ou
psychique qui ne se donne pas en propre, mais a tire de « représentant
analogique » de I’objet visé. Les spécifications se feront d’aprés la matiére, puisque
Iintention informatrice reste identique. Nous distinguerons donc les images dont la
matiére est empruntde au monde des choses (images d’illustration, photos,
caricatures, imitations d’acteurs, etc.) et celles dont la matiére est empruntée au
monde mentale (conscience de mouvements, sentiments, etc.). Il existe des types
intermédiaires qui nous présentent des synthéses d’éléments extérieurs et
d’éléments psychiques, comme lorsqu’on voit un visage dans la flamme, dans les
arabesques d’une tapisserie, ou dans le cas des images hypnagogiques (*), que 'on
construit, nous fe verrons, sur la base de lueurs entoptiques (*¥).

On ne saurait étudier A part I'image mentale. Il n’y a pas un monde des images

et un monde des objets. Mais tout_objet, qu’il soit présenté par la percepiion

extérieure ou qu’il apparaisse au sens intime. est susceptible de fonctionner comme

réalité présente ou comme image, selon le centre de référence qui a été choisi. Les

deux mondes, I’imaginaire et le réel, sont constitués par les mémes objets ; seuls le
groupement et I’interprétation de ces objets varient. Ce qui définit le monde

imaginaire comme "univers réel, ¢’est une attitude de la conscience.

* hypnagogiques : AHREED
*% fyeurs entoptiques : AREROIEE 72 & HEL
SO BEECRE T B R

K WEBBRIICIEL, MTFoLS0HBmBELLTHEOEY :
Jean-Paul Sartre, L'maginaire : Psychologie phénoménologique de l'imagination.
Folio Essais. © Editions Gallimard. www.gallimard.fr
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Kant' s endeavor rests upon an essential presupposition. He
assumes that aesthetic experience is an experience of the beautiful, and
is thus one of #zste Taste, in turn, is 1o be understosd as a capacity for
sudament. Taste is a sensible capacity for judgment that rests
immediately upon perception, has a valuing character, and entails a
demand for validity that reaches beyond momentary inclinations. In taste,
then, individual preference unites with knowledge of what s
distinguishable in its diversity and, on the basis of this joining, connecis
with bindingness, Possessing taste thereby hecomes a social ideal; the
person to whom one accords taste with regard to lifestyle—furnishings,
clothing, manners—enjoys recognition and authority, Kant takes up this
ensemple of determinations in order ta make something entirely different
out of it: a determination of the possibility of judgments concerning the
beautiful that accounts for their singularity.

in this sense, Kant is the first to emphasize the disinferestedness
of the aesthetic judgment. Whoever finds something beautiful i not
interested in the increase of their own well~being and aise dosgs not see
it under the guise of utility or general desirability. The beautiful is naither
something pleasant nor something good. It deserves nesther affinity nor
respect, but only favor, which means; The beautiful is viewead
benevolently; one enjoys it without this enjoyment uniting with the notion
of appropriation or the notion that the beautiful ohject should exist. One
grants it Its existence.

Since the aesthetic judgment is disinterested, it can alse not be
founded upan any sensation. It is “independent of stimulus and affect”
(8738, 223); orte is neither sumulated nor induced into inner motion by
the beautiful as_such. That which is likeable about it is that it_gives an
ecccasion for reflect’on. The judgment that something is beautiful is
casned out in reflection, and accordingly the taste for the beautiful is a
“reflective taste” (B 22, 214). It may be that something stimulates or
induces inner motion, and at the same time gives occasion for reflection.
If one follows Kant, however, only the latter is a confirmation of the

thing’ s beauty. The other aspects merely go along with the experisnce
of beauty and contribute to making & more opague.

XWEBIBHIICEL. UTOLBDHEMZERLTEBDET.
©2015 by Indiana University Press from
Aesthetics as Phenomenology

The Appearance of Things, Gunter Figal, 2015;
permission conveyed through

Copyright Clearance Center, Inc.

86 /7



7 BfREmHEE - SAmEE

The widely used Shorter Oxford English Dictionary gives three ynean-
ings for the word “euthanasia”: the first, “a quiet and easy death”; the
seeond, “the means of mfecur‘ing this”; and the third, “the action of
inducing a quiet and easy death.” It is a curious fact that no one of the
three gives an adequate definition of the word as it is usually under-
stood. For “euthanasia” means much more than a quiet and easy
death, or the means of procuring it, or the action of mducing it. The
definition specifies only the manner of the death, and if this were all
mai was iraplied a murderer, careful to diug his vietim, couid claim
that his act was an act of euthanasia. We find this yidiculous because
we take it for gﬁanted that in euthanasia it is death irself, not just the
manner of death, that must be kind to the cne who dies.
To see how jmportant it is that “euthanasia” should not be used as
the dictionary definition aliows 1t 10 be © merely io signifiv i
deaf‘h Was Qui ' a_z;j;@c‘g_ aa;;;y, one. %}&5 only io “em-en';‘éme&" %E’e'ﬂi‘ ¥

-céf @bpmmnew 193G, SOmMs "75 000 peopk were gwasm in centers
which were to be a model for those in which Jews were later =
minated. Anyone in a state institution could be sent to the gas uzmm«
bers if it was considerad that he could not be “rehabilitated” for usefu!
work, As Dr, Leo Alexander reports, relving on the testimony of a
neuropathologist who received 5oo brains from one of the kKiliing
CERLErs,

In Germany the exterminations included the mentally defective,
psychotics (particularly schizophrernics), epiep@:zce and patients
suffering from infirmities of old age and mm various orgauic
neurological disorders such as infantile paralysis, Parkinsonism,
muii%p% sclerosis and brain tumors. . .. in z,mah, gll those unable
to work and considered nonrehabilitable were killed .

Tnese people were killed because they were “ugeless” and "z burden
on sociely”; only the manner of their deaths could be thought of as
relatively easy and qulet,

]

HWEB #BFEIRL. MTFOEBSDHERBILTEDFS.,

Used withpermission of John Wiley & Sons - Books,

from Euthanasia, Philippa Foot,

Philosophy & Public Affairs Vol. 6, No. 2 1971;

permissiocn conveyed through Copyright Clearance Center, Inc.
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